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Introduction 


This book tries to handle the life and the teachings of Shaykh Hasan al-Fatih Qarib 
Allah [1933-2005]. The book is an attempt of transmitting the teachings of one of the most 
outstanding Sudanese Sifi scholars. 

Shaykh Hasan Shaykh al-Fatih was born at Omdurman, in 1933, into a renowned 
Sudanese scholarly family, well-known for their deep-rooted attachment to guidance, 
learning and teaching religious knowledge. 

He was born to the household of the Qutb Ahmad al-Tayyib b. al-Bashir the founder of 
the Sammaniyya Sufi Order in Sudan and Africa. His genealogy ends with al-Abbas b. Abd 
al-Mutalib the messenger’s cousin. 

Shaykh Hasan attained his early education at the khalwa of his grandfather Shaykh 
Qartb Allah (1866-1936). At the age of nine, he memorized the Qur’an, by the narrations 
of abi-Hafs and abi-Amru al-Duri. Then he joined the Scientific Institute of Omdurman 
for further religious education. In his tertiary education, Shaykh Hasan had joined the 
Islamic university of Omdurman, then Cairo University of Khartoum, in which he obtained 
his bachelor degrees. He was awarded his MA from the post-graduate college, University 
of Khartoum in 1965, entitle /al-Tasawwuf al-Isalmi fi al-Sudan ila Nihaiyat Dawlat al- 
Funj, Islamic mysticism in Sudan towards the end of Funj State]. He was seconded to the 
University of Edinburgh, and obtained his PhD entitle (The influence of al-Ghazali upon 
Islamic jurisprudence and philosophy) in the year 1970, under the supervision of professor 
Willam Montgomery Watt (1909-2006). 


He has been initiated into the Sammaniyya tariqa under his father, the great wali 


Shaykh Muhammad al-Fatih [1919-1986] 
In his academic carrier professor Shaykh Hasan has held numerous academic 
and other positions. When the Shaykh resign so as to free himself to his Sammani 


centre’s khalifate in 1986, he was the acting Vice-Chancellor of Omdurman Islamic 
University. 


The credit of the inauguration to the first Sudanese Islamic and Sift website on the 
internet has been attributed to him. 


Hasan al-Fatih Qartb Allah was one of the Sudanese scholars who 
contributed to Islamic thought and its spread among the Muslims and 
mainly the Sudanese Sifis. 
Hasan al-Fatih literary and scientific output is wide-ranging and comes into categorizes. 
He wrote extensively on almost all issues affecting his society and that served as a reference 
point for generations about two hundred years ago. He wrote extensively on Islamic issues 
and Stfi sm. Over more than one hundred books were refereed among his literary works. 
Shaykh Hasan as a devoted Sifi followed and advocated the mainstream majority tradition 
of Islam, the way of Ahl al-Sunnah wa al-Jama’ah, the hallmark of which is tolerance and 
moderation, knowledge and spirituality. 
Shaykh Hasan’s views are explored in his diverse written books. The Shaykh placed his 
knowledge in his authoring books which appeal to the essential pillars of Islamic belief, practice, 
and spirituality which have been presented reasonably and efficiently enough for the modern 
reader. 
Shaykh Hasan hadmanyworkstohiscreditrangingfromArabicLanguage, Sirah, Figh,andabove 
all, tasawwuf. Some of his literary works addressing the guidance of the Sufi disciples and Muslims 
generally. He also used to disseminate both the doctrines of Sammaniyya Sift Order and the 
teachings of Islam together. His Sammani centre formed one the largest branch of Sammaniyya 
in Sudan. His da‘wah activities made him visit many countries on the globe, such as; Britain, 
London (UK), USA and in addition to many West and East African countries. 
Shaykh Hasan has passed away in 2005, and came to be succeeded by son Shaykh 
Muhammad. 

Dr. Abdulgalil. Abdallah Salih 

Al-Baha- al-Aqiq 
09/09/2021 
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Chapter one 


Sammanyyia Sifi order 


The Samméaniyya is one of the most famous,Su#fi orders in the 

Islamic world. To historians the first impulse for change, came through 
the Sammaniyya, whose origins lay in the tradition of the khalwatiyya 
Sufi order, which may be traced back to the fourteen century. The 
Samm4§aniyya tariqa was founded by Muhammad b. ‘Abd al-Karitm al- 
Madani al-Shafi‘l, known as Shaykh Muhammad Samman (1718-1775 
AD/1130-1189 H). Shaykh Muhammad Samman studied various order to 
the greatest teachers of his time. His most impressive teacher was Mustafa 
b. Kamal al-Din al-Bakri, prolific author and Shaykh of the Khalwatiyya 
order of Damascus, who had settled in Medina and died in Cairo in 1749 


To Oxford Islamic Studies website the Sammaniyya fariqa is 

“Activist, reformist branch of the revivalist Khalwati fariqga. Founded 
by Muhammad b. Abd al-Karim al-Sammani in the eighteenth century. 
Committed to formal Islamic law.Opposed to the traditional veneration 
of saints.Provided an organizational framework and inspiration for more 
militant revivalist movements. Spread into Sumatra, Indonesia, Egypt, 
and Sudan in the eighteenth century and became a major order in the 
Malay Peninsula, and throughout Africa in the nineteenth century. In 
Southeast Asia, writings by Shaykhs of this order provided inspiration 
for nineteenth-and twentieth-century jihads against the Dutch colonial 
occupiers. Famous adherents include Muhammad Ahmad Ibn Abd Allah 
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(the Sudanese Mahdi), who used the tariqa’s teachings to denounce the 
corruption of faith in Sudan and to declare himself the expected Mahdi 
(messiah). In Sudan, a widespread network among the local population 
permitted it to become the basis for local organization and opposition 
to Egyptian rule, along with the Khatmi and Majdhubi orders. Another 
branch of the Khalwatiyya, which had significant impacts on the Nilotic 
Sudan, was that of Muhammad b. al-Karim al-Samman, a student of 
the Egyptian Khalwati Shaykh Mustafa al-Bakri (1687-1749). The 
Samm@§aniyya tradition is generally described as an offshot of the revived 
Khalawtiyya affiliation, associated with Mustafa b.Kamal al-Din al- 
Bakri (d.1749). The Sammaniyya fariga did develop into an independent 
order. The order subsequently spread to Egypt, the Sudan, Nigeria, and 
south-east Asia. 

To Hasan al-Fatih Qarib Allah (1932 — 2006) the Sammaniyya 
represents one of the huge change of waves which have been emerged 
on second half of the 19" century, during the rule of Othman Sultante, he 
writes “ the Sammaniyya fariqa is one of the huge changing waves that 
included the southern States for the ruling of the sons of Othman, in the 
Islamic world in the 19" century 


The concept 

The Samméaniyya is a terminological name for a number of fturug of 
which the main five orders are: 

1. The Qadiriyya named after the gutb Shaykh Abd al-Qadir al-J 

ilani (1077-1164.) 

2. The Khalwatiyya of Shaykh Mustafa al- Bakri b.Kamal Din, (1687- 
1748 ) 

3. The Naqshbandiyya of Shaykh Muhammad Baha Din Nagshband, 
(1317- 1388 ) 

4. Anfas tariqat, in which each and every breath should be accompanied 
by dhikr. 
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5. Al-Muwafagah tarigat, in this tariqga, the condition and behaviour 

of the muridgoes in accordance with one of the beautiful Names of Allah. 
The Sammaniyyah farigah seemed to be embracing many fariqahs. 
These fariqahs are the Qdiriyyah, Naqshabandiyyah, and Khalwatiyya. 


al-Musabat 


al-Khidriyya 





The Traiqat 
Qadiriyya aL-Muafaga 


The 


Sammaniyya 


The 


Tariqat 


aL-Anfass 


Naqashbandiya 





The 
Khalwatiyya 


Diagram illustrates the branches of the Sammaniyya 


A note on al-Samman’s name 

Several views have been said, concerning the name al-Samman of 
which the Sammaniyya has been derived. The name went synonymous 
with the butter selling, which in fact is untrue claims, that as the story 
life of the Shaykh has told, and been recorded, by his students, on his 
manaqib, the name has no relation from far or near, with practicing 
that such type of trade. According to Le Chatelier,Shaykh Samman 
(1717-1775) got his name one day when he and his followers were 
without food. Samman let down a pail into a well, which came up 
filled with butter. With this, he managed to feed himself and his 
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disciples, who gave him the name of Samman (butter merchant) 
Many of his students as well murids have strived in the interpretation 
of the name, focusing on what suit the status of their Shaykh 


One of those of students who commented on the name al- 
Samman is Muhammad al-Jifri on his commentary on Jaliat al- 
Karb he says: (for this, he has gone fame with al-Sammani , for 
he (causes) the fattiness of the souls of his murids. By his (al- 
Jifri) saying that Shaykh al-Samman used to nurture the souls of the 
murids with the adhkar, and the benefit of u/um till they get fatten 
. Moreover, and out of the so many biography writers, who came to 
comment on the name (al-Samman), is ShaykhAbd al-Mahmud w.Nir 
al-Da>im (1845-1915). However, in his book al-Ku’tis al-Mutra’a fi 
Managqib al-Sada al-Arba’a, wrote (2011:202) ‘Al-Samman in al- 
Mawahib al-Sama’adaniyya of ShaykhSediq b. Omer Khan, is the one 
who takes out the meanings and secrets, from the forms of utterances 
and books, as al-samn is taken out by butter — maker from the butter’. 
He went to add: ‘al-Sammén is the one by his madad, the lean hearts get 
fattened’ also he said, ‘al-Samman is the seller of the butter of gnosis’ 
. In his own poems and letters, however, he consistently calls himself 
‘al-Samman, let us quote his statement: 

Iam al-Qadiri al-Samman and my name is Muhammad. 

My popularity is widespread among people. 

Iam the pole of this time and forever. 

His passing a way 

Shaykh Muhammad al-Samman has passed away in the year 1775 and 


came to be buried in al-Baqi cemetrey in al-Madina al-Munawara. 
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al-Baqi’ cemetery in al-Madina al-Munawara where al-Samman was buried. 


Anumber of several zawiyas in the Hejaz and in Yemen, Sudan, Nigeria, 

Eretria, Indonesia, America and Britain etc. were founded by al-Samman 
Students that attracted a great number of followers from Maghreb, 
the Sudan and Eretria, the Hadramawt, Afghanistan and Indonesia’ 
. Among the most famous celebrated students, comes Shaykh Ahmad 
al-Tayyib b. al-Bashir (d.1742-1824) (Sudan),Sediq Omer Khan 
(India), in Indonesia is Abd al-Sama’ad Palembang (South Sumatra). 


However, the dissemination of the fariga’s teachings and doctrine 


into the Sudan has been connected by the efforts led by the great Sufi 
and scholar Shaykh Ahmad al-Tayyib b. al-Bashir” (1742-1824). 
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Chapter Two 


Sammaniyya in the Sudan 


The arrival 
One of the most prominent and striking features of Islam in Sudan is 
the Sufi tradition, especially as embodied in Sufi orders, among these the 
Samm4§aniyya. The fariga represents one of the most important Sufi turiq 
in modern Sudan. The importance of the Sammaniyya lies in the fact it is 
one of the Safi turiig that shaped the nature of Islam in Sudan. Moreover, 
it reflects the process of Sudanization of an orthodox Stfi-Ulama” tariga 
that was founded in Hijaz. The Sammaniyya has brought to Sudan by 
the renowned ShaykhAhmad al-Tayyib b.al-Bahir (1742 -1824), in the 
second half of the 18" century. The fariga is not just the most popular 
and influential in Sudan but also in most of African continent, mainly 
Nigeria. 

By the passing of the time, the Sammaniyya has gained several 


centres in different parts of the Sudan. These centres had and still have 
varied spiritual, social and reforming tasks. They have the responsibility 
of the educational and ethical aims, for those who under the dominance 
of its banner. However, the great students have taken the Siufipledge 
from Shaykh Ahmad al-Tayyib, and then each went to the place that 
he chose, and taking from the masid an institution, to Allah’s call, and 
distribution of knowledge, via opening khawlas for the memorization of 
the Qur’an. Thus, thousands of centres represented al-Samman involved 
in propagation his teachings and doctrine, have appeared, as enlightening 
centres, helping in the spread of the word of Allah, and strengthen the 
bonds of faith, among the believers. Al-Samman influenced Siifism 
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greatly in the Sudan. He advocated for the Khalwati tradition, which 
called for all members of this Sufi order-no matter where they lived 
geographically-to be united under in this tradition under the founder’s 
family name, and by the use of the same prayers and rituals. This 
“network” of Sifists became known as the Sammaniyya. Sammaniyya’s 
Shuyitikh have set the Qur’an’s fire, built the mosques,za@wivas,khalawas, 
and Islamic institutes, and their students have followed the same trace, 
across the country and outside. 
He and his pupils were of immense importance to the spread of 
Sammaniyya influence in Africa, Europe and the Islamic world.In time 
al-Tayyib founded hisown branch of the Sammmaniyya known as 
the” Tayyibiyya (154:p.86).In the late eighteenth and early nineteenth 
centuries, other well-established transregional orders entered Sudan 
from abroad, notably the Tijantyya and Samméaniyya . 
Other Sufi groups, Tijania and al-Samania, also played a significant 
role in building the Sudanese personality, identity and culture. They were 
able to influence political values and political culture, which impacted 
on many events in Sudanese history and the thought, intellectual work 
and history of the Islamic movement (Hamid, 1989, pp. 259-267; Mekki, 
1999, pp.175-190). 
As we have pointed out earlier the advent as well the wide spread of 
the Sammaniyya Sifi order is a credit for Shaykh Ahmad al-Tayyib , it 
is highly important to shed light its founder, doctrine, contributions and 


centres. 


Shaykh Ahmad al-Tayyib al-Bashir 1742-1824 


Shaykh al-Tayyib was born into one of the most prominent and 

long-established clans of religious notables, and learned men in Sudan. 
His predecessors mainly his grandfather was a Qadiri in fariga, and 
Student of Hasan w Hasuna. He is known as one of the most prolific 
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Sufi revivalist, in the history of Islam in Sudan. His biography informs 
that “He is Ahmad al-Tayyib b. Mawlai al-Bashir b. Malik, b. al-ustaz 
Muhammad Surir, the Abbasi, the Sammani in his fariga, and Maliki in 
madhab’. Master Ahmad al-Tayyib was born at Umm Marrih, north of 
Omdurman in (1155-1742/3 -1239-1824 AH). His mother was Ruqayya 
bt. Rahama b. Muhammad Surir; his father, who was also his mother’s 
cousin, was al-Bashir b. Malik b. Muhammad Surir. His pedigree 
shows that, he had a common ancestry, with the Arakiyyun holy clan. 
Shaykh Ahmad al-Tayyib is ‘A Sufi who introduced the Sammaniyya 
into the Sudan. He was born at Um-Marrih, North of Omdurman. 
Where he studied at the mosque of his ancestor, Muhammad w.Surir 
{v.k-al.tabaqat, 344}, then at the mosque of Walad Anis al-Awadabi, 
the student of Shaykh Khojali, and Ahmad al-Fazzari at Um-Talha 


Shaykh Ahmad al-Tayyib was initiated into the Way, on several visits 

to Mecca and travelled widely in the Sudan to form the basis for the 
new fariga. This, then, was a clear manifestation of fariga-Way as a 
more active principle than had prevailed in the Sudan earlier. It is not 
clear; however, to what degree an organization beyond that of a series 
of initiations existed at this time. Yet its influence remained strong; the 
Sudanese Mahdi started his career as a Shaykh of the Sammaniyya, 
and—notwithstanding the difference in content—the movement he built 
was clearly influenced by the fariga model. 

He then asked the famous Qadiri Shaykh, Abd al-Baqi’ al-Nayyal, to 
initiate him in Qadiriyya. Al-Nayyal is reported to have communicated 
with, the spirit of Hasan w. Hassuna, who commanded him not, to admit 
Ahmed. Therefore Shaikh Abd al-Baqi told his disciples that Ahmad al- 
Tayyib would get his initiation in Hijaz (Madina). This incident could 
be explained within the context of the development of Swfi orders in 
the Sudan. The Sufi orders available then were not able to satisfy the 
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scholarly ambitions of Ahmad al-Tayyib al-Bashir”. 

He then decided to return to Umm-Marrih, where he studied of his 
own, devoting much of his time, to the Mukhtasar of Khalil, and a major 
commentary upon it by Barham Al-Damari (d.805/1402). So for him 
there was a necessity for a new revivalist spirit which was not found 
in Sinnar. For this reason after travelled to many SafiShaikhs, and did 
not manage to fit into their Qadiri branches, he returned to his village 
Um-Marrih where he continued to perform Salat on the prophet (twelve 
thousands times a day) until he claimed that he saw the prophet in full 
consciousness. Here Ahmad Al-Tayyib developed a new trend in the 
Sufi orders in the Sudan in the late period of the Funj Sultante that is 
performing Salat on the prophet as a means of acquiring Sufi status and 
karamat. This was the period before he went to the Hijaz. It is significant 
to mention that, at that time, before his travel to Hijaz, Ahmad Al.Tayyib 
Al-Bashir” was famous for being ‘Alim, due to the fact that he studied 
Shari’a sciences under the supervision of Shaikh Sa’id Al-Battahani. 
When he was sixteen or eighteen that is in 1758 or 1760 Ahmad 
travelled to the Hijaz. While in Mecca Ahmad al-Tayyib, was also 
initiated by Ibrahim b.Muhammad Abd al.Salam al-Makki al-Shafi, a 
Student of Mustafa Kamal al-Din al-Bakri, into the Khalwatiyya, and by 
Abd al-Rahman al-Aydarus, into the Naqshbandiyya. Ahmad was said 
to have seen in a vision, that his real master was Muhammad b.Abd 
al-Karim al-Samman in Medina. He thus, moved and studied under 
him for several years, during which he was initiated by his teacher, 
into a number of farigas, among them the Qadiriyya, Khalwatiyya, and 
Naqshbandiyya. After receiving his diploma (ijaza), Ahmad al-Tayyib 
was ordered by his master, to return to the Sudan, to initiate followers 
and “to make manifest the signs of the religion”, izhar maalim al-din. 
After much travelling, he returned to the Sudan, visiting on 
the way Shaykh Hamad b. Muhammad al-Majdhub at al-Damir 
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Ahmad al-Tayyib, along with his students and grandsons laid the 
groundwork for great contributions in Sudanese society encompasses 


Scholarly, spiritual, political and social influences. 


The doctrine of the fariga’s 

The doctrine of the Sammaniyya does not perceive Sifi doctrines as 
separate from the basic teachings of Islam. Rather, they are meditations 
that explore the deeper meanings and ramifications of these teachings 
through known upgrading like beginning with the istigfar then prayer 
upon the prophet and then saying the blessed word: la ilah ila Allah. 
The dhikr is one of the most important means of taribiya in the tariqa’s 
doctrine, this done and achieved through strictly abiding with the 
prophet doctrine and the holy Qur’an, in all of the commitment aspects. 
Then the doctrine being based on the divine emanation, and the tangible 
fruit of the abiding and commitment of the fariga and the regulatory of 
performing dhikr, attaining to the meanings and realities that lead to the 
oneness of Allah through certainty and Witnessing, or what is known in 
their (Safis ) literature with i/mal-Wisul and here it is of high necessity of 
following ilm of al-Isuul for tasting the science of wisu/, and with thus 
the grand sciences and great tajalivat, being felt by the tariqa’s salik. So, 
the beginning of the fariqa is science, and its middle is the deed, and its 
ending is hdl (spiritual state), as the result is the omnipresence of the 
prophet, through Witnessing and this is what expressed and detailed in 
their books and authoring. 

As expressed in the fariga’s writings and sayings, it could be stated 
that the doctrine of the Sammaniyya represents in the following: 
1-Belief in Allah. 

2-Belief in the angels. 

3- Belief in the revealed books. 
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4- Belief in messengers and prophets. 

5- Belief in the last day. 

6- Belief in gadar (Divine Will), both its good and evil consequences. 

7- Strict adherence to prophet Muhammad (PBUH), with self- 
determination to behave and this in accordance with the teachings of the 
Qur’an. 

8- Sincere abiding with the Shaykhs’ educational method based on 
the Qur’an and the prophetic sunnah, avoiding all the vices 
9-Respectfullness to elders, showing mercy to youngsters, and 
obedience to the spiritual qualified Shaykh on what pleases Allah. 
10- Strong self- determination to perform voluntary prayers. 

11- Pledge to fulfill the covenant of Allah, follow his Shari‘a and 
abstain from His prohibitions plight. 

12-Working sincerely for imposing the law of Allah. 

The fariqa doctrine has joint the Shari‘aand the hagiqa, and the 
Samm§aniyya’s Shuyikh, first and foremost have gone to recommend 
their students with the necessity of receiving the fundamentals of science, 
before embarking in the application of the bases of the fariq. 

Finally, and like the other Sufi orders, the tartqa’s doctrine is set on 
denouncing the vices, and tahali with the virtues 


Revivalist tariga 

“Whether what was going on with Stfism in the eighteenth century was 
‘neo-Stfism’ or a tariqga Muhammadiyya movement or something else, 
it is generally agreed that this was the most important Sifim movement 
of the last three or four hundred years. It is also agreedthat the most 
notable of the Sufi orders involved were the Tijaniyya of Ahmad al- 
Tijani (1745-1815), the Samaniyya of Muhammad ibn’ Abd al-Karim al- 
Samman (1718-75), possibly the Khalwatiyya deriving from Mustafa al- 
Bakri (1687-1748) and Muhammad al-Hifni(1688—1767), and certainly 
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the three major orders deriving from Ahmad ibn Idris (1750-1837): the 
Sanusiyya of Muhammad ibn ‘Alial-Sanusi (1787-1859), the Khatmiyya 
of Muhammad Uthman al-Mirghani (1794-1852), and the Rashidi 
Ahmadiyya, or Rashidiyya,of Ibrahim al-Rashid (1813-74) . 

In the academic circles as well in Sufi studies, the Sammaniyya 
has been viewed as a reformist, revivalist fariga. Many writers and 
researchers have gone to deal with the fariga as such. ‘By the start 
of the nineteenth century the Sudan began to receive representatives 
of Sufi reformism groups, which began in Hijaz (Saudi Arabia) and 
other parts of the Islamic world, during the eighteenth century. Chief 
among these movements were the Sammaniyya and the Khatmiyya 
. About the same time, access to the mystical knowledge of the Safi 
orders was opened up to commoners. The reformist SammAaniyya Order, 
which had been a noble preserve to this point, began to spread down 
the social hierarchy. By 1910 it was almost a mass movement. Collins 
gives several descriptions of its impact on Bira in the 1930s, where 
the local ruler was a great devotee of it along with Gama from Ara 
.The late eighteenth century was characterized by severe political 
instability. The same period witnessed the introduction of the 
revivalist farigas such as the Sammaniyya which was founded in 
Medina (Hijaz) by Muhammad b.Abd al-Karim al-Samman, who 
was born in (1130/1718) and died (1189/1775) in Medina (Hijaz) 


‘Most of the people of northern and central Sudan, what I call the North, 

belonged to Sufi orders. Sufism had been present in the Sudan for some 
time, but in the nineteenth century it spread much more widely, under 
the impulse of new orders, many of them centered in nearby Mecca and 
Medina. Most of the West Africans who settled in the central Sudan were 
Sufi, often with the same Qadiriyya allegiance as Uthman and his family, 
MuhammadAhmadcombinedhis learning withaffiliation andthen became 
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a leader in the order called the Sammaniyya. Most of these movements 
developed local roots and grievances, over against the “official” Islam 
of Egypt, symbolized often by the venerable Cairene university al-Azhar 
.The idea of the Samméaniyya revivalist and reforming fariga, has 
been stated by Richard Gray, in the Cambridge History of Africa 
(1975:70) vol.4, in a section devoted to the history and the influence 
of the Qadiriyya in Sudan, he has written: ‘Towards the end of the 
Funj period, its predominance was challenged by the introduction 
into the Sudan of two new orders,which, although linked with 
traditional Sufism, bore witness to a revivalist and reforming spirit in 
the Islamic world.’The first of these was the Sammaniyya, founded 
in the Hejaz by Muhammad b. ‘Abd al-Karim al-Sammani (1718-75) 


However, with coming of the fariga into the Sudan,Shaykh 

Ahmad _ al-Tayyib has gone with the same spirit of the revivalism 
trend of the Sammaniyya as the case in its birth, so his coming 
to the land of the Sudan with the new philosophy of tasawwuf, 
which was not familiar to the Sudanese Sifis before, has opened 
the door so wide for the dissemination of al-Sammani’s teachings 
. ‘The spread of the Samméaniyya order to the Sudan under the 
Sudanese scholar Ahmad al-Tayyib w. al-Bashir” (d.1239/1824) was 
another example of a Sudanese going out into the wider world, and 
bringing back new impulses. But the Sammaniyya was only the 
precursor for the spread of a number of other orders or brotherhoods 
that were to dominate the devotional life — and thus the writings 
— of the Northern Sudanese in the nineteenth century and beyond 


Back in bildd al-Stidan, Ahmad al-Tayyib possessed enormous 


advantages over his contemporises — in one of many parallels with the 
career of Ahmad wad Isa — on account of his extensive travels and studies 


24 


and his activism. The material resources inherited from his forefathers 
and the strategic location of Umm-Marrih cannot also have failed to 
contribute to his remarkable success during the ensuring five decades in 
attracting to his cause across — section of the Sifis and ulama” of the 
riverain Sudan. For the first time in the Sudan, an entire fariga network 
emanated from, and recognized the precedence, of a single man. 
Ahmad A1l.Tayyeb was to infuse a new spirit into Sudanese Sifism, 
leading to a renewed emphasis, not only on such practical aspects as 
dhikr (recital) and madih (songs of praise) but also on the philosophy of 
Sifism. 





The tomb of the gutb Shaykh Ahmad al-Tayyib al-Bashir- Um-Marrih- 
north of Khartoum 


The fariqga’s rituals 


The rituals of the Samméaniyya order focus on five things, namely taw- 
bah, bay‘ah, suliik, rabitah, and dhikr. Tawbah for the Sifis is not only a 
remedy for sins, but there is something even higher, namely as a means 
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to get closer to the Most Holy. Then, bay ‘ah is a statement of loyalty. 
Someone who will enter a Sufi order promises to obey all the applicable 
provisions in the teachings carried out by a teacher or Shaykh of the order. 
According to Shaykh Muda Ahmad Arifin, the allegiance in the Sammani- 
yya order is based on the practice of bay ‘ah, just like the prophet took the 
bay ‘ah of “Alt ibn ‘Abt Talib. 


The third ritual is su/ik. It is a spiritual practice by increasing the 

number of dhikr conducted in a particular place under a Shaykh’s 
guidance. In a broader sense, it is to perpetuate the memory of Allah 
under any circumstances. Their hearts remain attached to Allah. They 
might be in a crowd, but their attention will only to Allah. So, the essence 
of sulik is a practice to remember Allah in eternity. The fourth ritual 
is rabitah. Rabitah serves as a guide for the student when he is away 
from the master. If the student is always loyal to his murshid, he will 
always feel that the murshid monitors his behavior. Thus, the student 
will feel guided even though the student is far from his murshid. Besides 
dhikr and charity, rabitah also functions as an inner bond between the 
teacher and the student. Rabitah can also be strength for the student 
in facing opponents and enemies. With the rabitah to the murshid, the 
Student will have strength and courage. And the fifth Ritual is dhikr. 
Dhikr in the Samméaniyya order occupies a critical position because the 
practices of the Sammaniyya order are mainly in the form of dhikr. In 
the Sammaniyya Order, the implementation of dhikr has many levels 


The fariqa’s contributions 

Since its arrival to the land of the Sudan on the second half of 
the nineteenth century, the Sammaniyya has caused profound and 
great impact in the country. The fariqga’s contribution could easily 
be experienced in the way that successfully has spread its wings to 
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reach and cover each inch of the huge land of the country spiritually, 
socially, economically, and scientifically. However, the great credit 
account in favour to the Samméaniyya beside its deep wide religious 
impact, is its living scientific legacy, representing in the contribution 
of educating and rearing the Sudanese man, as well spreading the 
virtues set on asceticism, the love of good, and abiding with the 
manners of the owner of the shari’a i.e. the prophet Muhammad (pbuh) 


The contribution of the Tayyiban house to the Sammaniyya comes 
with the contribution of knowledge on the global level, and this appeared 
clearly in the uniqueness of the works of my master Shaykh Ahmad al- 
Tayyib, who chose the highest expressive way of his Arabic language, 
which comes at the top of the classical version of the language. 

The influential contribution in forming the spiritual geography of 
Sudan on both levels vertically and horizontally. It is not a secret to 
tell that, the contribution of the majority of the Sufi tariqas, in Sudan, 
before the coming of the Samméaniyya in writing, authoring andthen 
irshad, came into colloquial language, which is a language that 
permits communication only on the framework of those who speak and 
understand such language. The best plain proof manifesting this feature 
is the book of the Zabaqgat of the renowned w.Dif Allah (1722-1810) 


The Sammaniyya fariqa, it is the oldest tariqa that form the Sudanese 

mentality, and continued to practice the guidance, and giving taslik, 
and bia’a, in Funj State for about forty years. The Sammaniyya grew up 
with multicentres, and became one of the greatest tariqas, in contemporary 


Sudan; as wellitpossessesthebiggestscientific, spiritualand literary library 


Concerning the social impact of the Sammaniyya, ‘It can 
be said that the Sammaniyya, is the most Sudanese farigas of 
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followers, and the most influential on the social sphere, with the 
most abundant production, in the literary as well the spiritual sphere 
. The Sammantyya fariga could be considered a progressive branch of the 
Qadiriyya, butatthe sametime, enjoysits ownautonomy. TheSammaniyya 
distinguished with its, concern with Sufi elite thinking, writings, and 
editing in this field. In fact the Sammaniyya, upon its arrival had found, 
the atmosphere ready, and this helps, in its expansion and spreading 


Upon its entering Sudan, the Sammaniyya based and focused on 

presenting, the example, showing the model as a doctrine of dawah, 
and proselytizing techniques. The Sammaniyya Shuyikh introduced 
themselves, as religious scholars, and men of tasawwuf, have the methods 
in education, and social reforming and change, on Islamic bases. Shaykh 
Ahmad al-Tayyib had enjoyed all the qualities, which made him, qualified 
to play all the leading roles. The Sudanese accepted the Samméaniyya, 
as with what was appeared on them of science, and their own concern 
to science, mainly the Qur’an, and the other sciences of the shari’a. 
The bulk of the Sammaniyya centres, which were established, in Sudan, 
have a positive role, in the learning of the Qur’an, and the other Islamic 
sciences. And in each centre approximately there is a khalwa, for the 
memorization of the Qur’an’.’ Allah Has granted, the tariga, a divine gift, 
rare to be found, among the Sudanese families. This gift has represented 
in the ability of the eloquent linguistic expression, found in composing 
poetry, as well as books writing. This method is known to al-Mirghani, 
and al-Tiyani, but through the Sammaniyya, a lot of poets have emerged 


The Sammaniyya is an open Sudanese fariga, since the second 

generation. Several famous khalifas, with such a high exalted status in 
the society, have appeared, and outside of the family of Shaykh Ahmad al- 
Tayyib of those, for example,Shaykh Muhammad Waiq Allah, at the area 
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ofal-Zariba, in the west of Sudan, Shaykh Sharifal-Khatim at Karkog, at the 
Blue Nile, and Shaykh Muhammad Shatoot at Medani,ShaykhMuhammad 
Tom, at the center of Sudan, and his student Shaykh Birayer, at White Nile 


The dessimination in Sudan 

Shaykh Ahmad al-Tayyib powerful personality with the broad 
knowledge, coupled with his spiritual strength. Adding to his connection 
between fasawwuf and shari’a, in his works, which shows his general 
spirit, in reform and dawah, these were of great help, in the acceptance 
of the new teachings of the Samméaniyya into the fold of the country. 
‘The Sammantyya fariga in Sudan has spread, through two axes: One 
through the grand students of Shaykh Ahmad al-Tayyib, and their students 
after them, and the second axis is through the efforts of the grandsons’ 
khulafa’ of Shaykh Ahmad al-Tayyib b. al-Bashir. 

Shaykh Abd al-Jabar al-Mubarak, the notable Sammani 
Shaykh and scholar went to specify, the most famous centres of 
the Tayyibivan house Shuyikh as follows: 

1-The centre of the fariga at Um-Marrih runs by the sons of Shaykh 
Muhammad Sharif Nir al-Da’im. 

2-The centre of Tabat runs by the sons of ShaykhAbd al-Mahmud 
w.Nir al-Da>im. 

3-The centre of Tabat the Eastern runs by the sons of Shaykh al-Bashir 
w.Nir al-Da’im. 

4-The centre of the fariga at Jebal Awaltya runs by the sons of 
ShaykhAbd al-Majeed w.Nur al-Diam. 

5-The centre of the fariga at Omdurman runs by the sons of Shaykh 
Qarib Allah Abu-Salih. 

6-The centre of the fariga at Shambat runs by the sons of the 
ShaykhAbdr-Rahman b. Shaykh Ahmad _al-Tayyib. 

7-The centre of the fariga at al-Jabalein runs by the sons of Shaykh 
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Idris b. Shaykh Abd al-Qadir b. ShaykhAbdr-Rahman. 

8-The centre of the fariqa at al-Surirab, the Tayyibiyan castle runs by 
the sons of Shaykh Ibrahim al-Dusuqi b. Shaykh Ahmad al-Tayyib. 
9-The centre of the tariga at Abu-Gebeha runs by the sons of Shaykh 
Hashim b. Shaykh Abd al-Qadir b. Shaykh Nur al-Da>im. 

10-And it has branches outside Sudan, like that one in Ethiopia, 
which runs by the sons and the grandsons of Shaykh Abd al-Mahmud 


There are two other famous of the Zayyibiyan house centres, which 

is Omaidan, Sinnar State, north of Dender, runs by Shaykh al-Sammani 
Shaykh al-Bakti (b.1954). This branch recently turned one of a well- 
reputed and active branch. The other branch that comes to represent the 


Tayyibiyan house is that one of Shaykh Bakri Shaykh al-Bashir b. Shaykh 
Abdr-Rahman near al-H6sh. 


Dessimination’s Axis 


Biological sons Non-biological 


Muhammad Tom 





Abdur-Rahman Wad-Umhagqin 


Diagram illustrates the two axis of the Sammaniyya dissemination 
in Sudan 
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The Sammani centre of Shaykh Qariballah at wad-Nubawiis one of the 
most important of these centres. The establishment and development of 
the centre will be discussed thoroughly and more comprehensively in the 


next chapter. 


ol 


Chapter Three 


The Sammi§aniyya centre of Wad-Nubawi 


The centre of Shaykh Qarib Allah (1866-1936)', who is one of the 

most influential grandsons of the qutb of the Samméaniyya Shaykh 
Ahmad al-Tayyib b. al-Bashir, is the largest urban Sammani centre. The 
tariqa’s headquarter is located in the Sudanese capital, more specifically 


Omdurman — w.Nubawi suburb’. 


1 - The full biography of grand wali Shaykh Qarib Allah informs that his father 
is Shaykh Abu-Salih (1795-1869) b. Shaykh Ahmad al-Tayyib, The Sammani- 
yya’s founder in Sudan and Egypt . He was born in 1866 at Um-Marrih the 
west. Shaykh Qarib Allah began his memorization of the holy Qur’an, at his 
father’s khalwa, my master Shaykh Abt-Salih (1866) at Um-Marrih, while he 
came to complete its memorization at the khdlwa of his uncle Shaykh Ahmad 
Abu-Grain at al-Jayili. He studied the Islamic and Arabic sciences in each of: 
Omdurman, Um-Marrih, al-Jyatli, Malit, al-Hijaz, Egypt. He settled in Um-Ba; 
dir in northern Kordofan, where the Kababish tribe turned into followers of the 
Sammaniyya fariqa. He visited al-Hiaz, al-Sham, Jerusalem, Iraq, Egypt; as 
well many of the Sudanese cities and villages. 

Shaikh Qarib Allah developed new trends in the way of performing the Same 
mani dhikrcompared to that known in the founder’s family. In Um-Marihi the 
disciples used to stand in a circle while performing dhikr by using drums. This 
way of performing dhikr is known as well in the Qadiri tradition. Shaikh Qarib 
Allah insisted on using perfect Arabic language in the centre madih (poems 
praising the prophet and the Sammani Shaikhs), got rid of drums and stopped 
the disciples to stand in circle during the dhikr, as Shaikh Qarib Allah introe 
duced standing in two opposing lines and the khulafa” or muqqadam stand in 
the centre of the line of the disciples. 

Besides his wide knowledge as an Alim and his insistence on going in accor- 
dance with Shari’a, Shaikh Qarib Allah was famous for karama — making”. 
Shaykh Qaritb Allah has passed away in the year of 1936, after a life full with 
great achievements, to be succeeded by his righteous son, the wali and the know- 
er of Allah, Shaykh Muhammad al-Fatih . 


2 - Abdulgalil. A. Salih. The Sammantyya. Op.cit., p322 
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The masid of Shaykh Qartb Allah - Omdurman 
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Toward a biography 
Birth 


Shaykh Hasan Shaykh al-Fatih*® was born at Omdurman, in 1933, into 

a renowned Sudanese scholarly family, well-known for their deep-rooted 
attachment to guidance, learning and teaching religious knowledge. 

He was born to the household of the Qutb Ahmad al-Tayyib b. al- 
Bashir the founder of the Sammaniyya Sift Order in Sudan and Africa. 
His mother is Sharifa Fatima Majdhub Hajaz Mudathir Ibrahim, and his 
mother’s grandmother is al-Hajjah al-Shool Ahmad Shaykh al-Basir, after 
whom the street wad al-Basir at wad Nubawi in Omdurman named. And 
this for recognition of his social, religious, and business position, mainly 


at the capital, Merowe, Eliofun, and west of Tabat Shaykh al-Sammani. 


3 - He is Shaykh al-Fatih b. Shaykh Qarib Allah b. Shaykh Abi-Salihb. Shaykh 
Ahmad al-Tayyib b.al-Bashir, born in 1915, and passed away in 1986. He mema 
orized the holy Qur’an by the narrations of abi-Hafs and abi-Amar. Attained the 
international certificate from (the scientific Shaykhdom at Omdurman) in the 
year 1927, it is a university certificate (Bachelor). He visited Britain (London, 
Oxford, and Edinburgh). 

In the Sufi path, he was initiated at the hand of his father Shaykh Qarib Allah 
(1866-1915), in all of what has been authorized on; as well he had been given 
yaza in ism Allahu al-Adham, the grand name of Allah, from Shaykh Muham- 
mad al-Mujtba in the year 1942. Before many years of his passing away, Shaykh 
al-Fatih, has chosen his son- Hasan- to be his successor, deputed him in occa- 
sions, as well receiving people, and looking to their daily needs. To my master 
Shaykh Muhammad al-Fatih many books, as well many poems, in the praising 
of the prophet, and Sufism. Several of notable students who took the pledge, at 
his hand came to be authorized as Shuyukh in the Samméaniyya. ‘He worked 
actively to propagate the Sammaniyya, among those to whom he gave the ijaza, 
was the Nigerian scholar, Nasiru Kabara. And among the famous students also, 
Shaykh Jar al-Nabi (d.2013), Shaykh Babikr Ahmed, Shaykh Babikir was born 
in Sudan 

Shaykh al-Fatih has passed away in the year of 1986, and came to be buried, 
near his mosque, in w.Nubawi, in a Tomb turned a visiting place to people. His 
son Shaykh Hasan (1933-2005), comes to be his successor. [Source: Abdulgalil. 
A. Salih. Op.cit., p 225/26/27] 
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Lineage 


Shaykh Hasan lineage ends with al-Abbss b. Abd al-Mutalib, the 
prophet’s cousin, from his father’s side, and sherifian from his mother 
side. So, he belongs to Ja’aliyyin the famous Suadnese tribe, in which 
Shaykh Abd al-Mahmud Nur al-Daim [1845-1915] has said: 
sal Ja Galall gis Gai 
are hy oe ot All 
aaalls oll Oe Ue YI Cle ae 
Li jLAdlld Lad ¢ LUN Jal 
adas Uslills reals age 
cold pad atl Gul b joa clas 
alalls wcll a 9) HUSI) On 
We are the sons of al-Abbas, is there any one else 
We have the pride in Arab and in non-Arab 
Also the family of the messenger of Allah 
The best who walks on earth among the people by the foot 
From us is the peopleof the Cloak, and the pride is for us 
By them and Ahmad and al-Abbas their grandfather 
Also Hamza the lion of Allah, the best hero 


Between the Brigades the day of fighting like the banner* 


4 - Abdulgalil. A. Salih. Shaykh Abd al-Mahmud ShaykhNir al-Da’im al-Tayy- 
ibiHis Scholarly, Religious&Social, Legacy .Dar Azza for publishing and distri- 
pution, Khartoum, 2021. P- 72. 
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Shaykh Hasan lived life in accordance to the dictates of Islam, by 
following the training given to him by his father Shaykh Muhammad al- 
Fatih . His family is famous for their erudition and piety. 


Education 

Shaykh Hasan attained his early education at the khalwa of his 
grandfather Shaykh Qarib Allah (1866-1936), under al-faki al-Tayyib al- 
Zayn, and also under Shaykh Hasan Muhammad Sa’id, of the Scientific 
Institute of Omdurman. At the age of nine, he memorized the Qur’an, 
by the narrations of abi-Hafs and abi-Amru al-Duri. Then he joined the 
Scientific Institute of Omdurman for further religious education. In his 
tertiary education, Shaykh Hasan had joined the Islamic university of 
Omdurman, then Cairo University of Khartoum, in which he obtained his 
bachelor degrees. He was awarded his MA from the post-graduate college, 
University of Khartoum in 1965, entitle /al-Tasawwuf al-Isalmi fi al- 
Sudan ila Nihaiyat Dawlat al-Funj, Islamic mysticism in Sudan towards 
the end of Funj State]. He was seconded to the University of Edinburgh, 
and obtained his PhD entitle (The influence of al-Ghazali upon Islamic 
jurisprudence and philosophy) in the year 1970, under the supervision of 
professor Willam Montgomery Watt (1909—2006)°. 

His Sufi sanad 

Shaykh Hasan has been initiated into the Sammaniyya_tariga under 

his father, the great wali Shaykh Muhammad al-Fatih Qarib Allah [1919- 
1986]. 


The Khalwati dhikr 

The Sammantyyah tariqah seemed to be embracing many tariqahs. 
These tartqahs are the Qdirtyyah, Naqshabandiyyah, and Khalwatiyya. 
This is clear from what was written by Abd al-Mahmud Nir ad-Da’im, 
the grandson of Shaikh at-Tayyib, in his book Azihir ar-Riyad in which 


5 - http://www.Sammaniya.com/ar/index.php?option=com. 
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he wrote about the Zayyibiyyah as-Samminiyyah taifah®. All these tariqas 
were taught by Shaikh Abd al-Karim as-Samman to Shaikh at-Tayyib. 
The Qadiriyyah was regarded as the essence of the Sammaniyyah’. 
Meanwhile the Sammaniyya Sift order includes the bellow turuq: 
1. The Qadiriyya named after the qutb 
Shaykh Abd al-Qadir al-Jilani (1077- 1164.) 
2. The Khalwatiyya of Shaykh Mustafa al- Bakri b.Kamal Din, (1687- 
1748) 
3. The Naqshbandiyya of Shaykh Muhammad Baha Din Naqshband, 
(1317-1388 ) 
4. Anfas tariqat, in which each and every breath should be accompanied 
by dhikr. 
5. Al-Muwafaqah tarigat, in this tariqa, the condition and behaviour of 
the murid goes in accordance with one of the beautiful Names of Allah*. 
The dominant and the widespread branch of these turuqs of the 
Sammaniyya is the Qadiri sanad. However, as an urban centre, Shaykh 
Qarib Allah the founder of the centre has adopted the Khalwati sanad of 
the tariga, adding to the Anfas tariqat. The branch shuns away with the 
usage of drums and tambourine, in addition to patchworks. The sam’a is 
the dominant feature of the centre’s in dhikr. The source of the materials 
of dhikr is the poems mainly the diwan of Rashafat al-Mudam composed 
by the centre founder Shaykh Qarib Allah. Below is an example of the 
diwan s ode, which enchanted by the praise-singers in the masid: 

Ling ils cola pSinlny — Ligide Like atl J gua) 
6 - The term “taifah”, frequently used by Tirmingham, to denote the tariqa, 
Saft orders in Islam, as I see it the existence of the Ansar and Khatmiyah, 
two Sudanese active religious- political sects, make him to name the other Saf? 
tariqas as taifah. 
7- Khadiga, A, Karrar, Aspects of Sifism in the Sudan, A thesis submitted 


for the degree of master of Arts of the University of Durham April 1975 School 
of Oriental Studies University of Durham,1975, p.73 


8 - http://www.mosque.com./ 
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Messenger of Allah to your own yard [house] have we come sinful, 
bewildered and strayed [from the path] 


Lid Jarl JSy Aisuvay Laid) (A Lita a) guy 
Messenger of Allah we have come in extreme poverty [of good deeds] 
Wretched and hopeless poor, with all weakness do we are 
Lady Ja Vg ola yg tug ed atl Soy 
Messenger of Allah no good deed hoping for 
Neither glory nor a sufficiently good state for us is the protection 
Liss co gall Gye craw 9 Gide Gilby g oo git y 
No piety, no heart turning [to its Lord] 
Neither an effort that from calamity be a protection 
Calle Gah dul) Gaig ald a) Ugur ly clad, 
And your favour O messenger of Allah is significant 
And to it do we in dire need 
Lilies 5) pasa) (68 SURE Lin ph} tally al gen 
Messenger of Allah at the door gate stood we 
And [there] we are in bad need [for your favour] 
Lik 88 Le 1) LS yg aSl gu: dal Y ail dow 
Messenger of Allah we have no [person] but you 


When distress fall upon us 
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Lah Ge GREY Ly hg LU Ciclo gy 
Messenger of Allah weakness has ever intensified 
You to us the more sympathetic than our father 
Cpl 188 ga Lil Sualtt LMS a J guy 
Messenger of Allah our heedless has ever increased 
But, you to the heedless the ever arouser 
Ligstincall 13S cya Ly 9S | pes lia ga i atl J guy 
Messenger of Allah from you we sought the protection 
[The protection] from the worst [coming] as well as of all the aggressors 
Lien) Alles (Sty Lisle 28 Li} al gun 
Messenger of Allah had we destroyed with a torment 
But, with your highest status [intercession] have we seeking the refuge 
Lum HRY Seely gta Sod al J guy 
Messenger of Allah we have no sincere saying 
Neither [a sincere] deed, nor a good manner 
Lig Ate oll) de Vg July Lind g Lin gua Vy 
Neither we fast, nor do we rise nightly [for dhikr] 
Neither had we deserted what [the sharia] forbids 
Lip piludll ¢ jay Ug = a gl LT Lk 


Neither we longed nor longing to the righteous folk 
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Neither had we journeyed along with apportioning of the wayfarers 
List] 1) lane g Lalla y yg 3 Cpa Luda Lai 
Falsely, do we attributed ourselves to the faith [Islam] 


And do we act against [the teachings], and to what is forbidden do we 


commit 
Liga Qa yall Glug Adatdg ony Veil ald! Lijas 
We do fail to come with my Lord’s obligation 


As well as serving Him, [because of this failure], the obligation has 
turned a debt [to us] 


Lin) gy gh g qual) Glad oll (8 Gisal} Lily 
And do we imitated the liar [the devil] in his promise 
However, full of sins, the heart had died 
Liga Qeatwal NEY Ch ws la Vy atl J gua 
Messenger of Allah, have we no honourable state 
Neither a saying that may affect a listener 
Like (pacaiall pbs co gll tla Yy na dy 


Nor we [hold to] the patience nor ordeal endurance to what has been 
decreed on us 


Las) gayi LeS gai 4d laa lids GEY 
No good opinion that has we possessed 


That we wish as we seeking the certainty 
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UM cgatgaall Lea Ml cai g — Ulbaedl al jue atl ot gus 
Save you, for you are mizab of the gifts 
And you are the gift of grace to us 
Coated iy Sadad G19 AS GunSs GS tras) Cpl g 
Indeed, happiness was not of a servant effort 
Rather, it is the Lord of worlds’ favour 
Ligh Lina AGE Lig lly cpus Sly call! Jaa 
And this favour is always remaining, perishes not 
So, for having it [favour] we are not desperate ever 
Cpelune Lies Li) 5 gus Cott Gl pS) ya Linde g 
Nothing of good that we possess 
Except only we have been called Muslims 
Lid slay) | giadsy Gl aSile (dai aS! Lina, 
And our belonging to you [as Muslims] 
Necessitateuponyoulettingnottheenemiesonusrejoicing 
Lipiuae cine ai dlls §— Giby JS Jue ait! chile 
Every instant may Allah Upon you sends His blessings 
As well as your household, and your righteous companions 
Li Bl QA al GIS 9  YVgb tt CE Ge dag 


And from Qariballuh’s saying grant [always] the blessing 
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Verily, Allah is near of the nearest? 


Shaykh Hasan Sifi doctrine 

The tariga at the age of Shaykh Hasan characterized with many 
factors and practical tenets collectively have assisted in the development 
of fasawwuf and brought back its strength. Shaykh Hasan had assumed 
the khalifate office under circumstances in which the argument against 
tasawwuf, its men’s practices were so high. So, fasawwuf to some 
of those critics is the backwardness and reactionary, as well as the 
lacking of urbanization. While some of those critics saw in fasawwuf its 
incompatibility with the basics of the medical profession. While a third 
party with hostility has critically stood against, rejecting everything 
related to it [fasawwuf], in both form and meaning. 

In such an environment and amid that atmosphere Shaykh Hasan _al- 
Fatih Qartb Allah had assumed the khalifate office, and like the other 
Sift Shaykhs, he had practiced his dawah activity. To him the people 
individually and in groups had flocked, seeking knowledge, manners, 
religion, protection, safety, as well as the serious wayfaring to Allah, for 
he was so graceful upon Allah’s creatures, as well as a strong, brave man, 
fear only Allah. He had been grown upon the doctrine of Shaykh Abd al- 
Qadir al-Jilanyi, and on the guiding principles of Shaykh Abd al-Karim 
al-Samman, his father [Shaykh al-Fatih ], and grandfathers. Setting up his 
doctrine and its means including the guidance, the good model, humility, 
in addition to companionship. Showing the embodiment of Islam strength, 
also, its doctrine validity, until Allah inherits the earth and whoever is on 
ip”, 

To him fasawwuf is a pattern of religious philosophy; it is a mental, 


spiritual revolution on the performance, the way in which the devotion 


9 - Translated by the author Abdulgalil. Salih. 
10 - Ibtisam.Mirghani. Muhammad .Tarwir al-Fkir Atarbui fi Atariga Asammani- 
yya [Hasan al-Ftih Namuzaj].Al-Nilin University.2009, p-124. 
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is done. Rather it is the bond that connects the servant with his Lord, as 
well as the unsound thinking in which the creature weighs his worldly and 
religious matters, and recognizing the shreds of evidence of the existence 
of his Mawla [Allah], his closeness to Him and love''. 

Shaykh Has stated in his writings that if it were not of tasawwuf, Islam 
and as it was understood by the narrow-minded of both the fughaha and 
philosophers — an empty, faith of the deepened spirituality, also barren 
of noble high sentiment, while its devotions will be a pattern of rigid 
rules, and forms. And its beliefs a category of thoughts, shortly, what it 
said about, is the distancing between the servant and his Lord, instead of 
drawing him close to Him [Allah]. Inherited its owner the doubtfulness, 
bewilderment, anxiety, instead of tranquility, and certainty. For it is a 
special point of view, firstly determine the situation of the servant from 
his Lord, and secondly, from his ownself, and lastly, from the world and 
of all of what it contains. 

Shaykh Hasan has revolted as some other have done on the strangeness 
on the understanding in which the religion has turned in the norms of 
the other, as the summation of forms and lifeless statuses, having no 
spirituality that supporting it, nor having no ethical fruit that gains out of 
its performance. Strangeness in understanding has added upon the Islamic 
sciences a dry demission. The prayer to part of them has turned physical 
training sport, while the hajj is not more than a trade, and the fasting is a 
nutritional system achieving the agility and fitness of the human beauty 
expert. 

The educational doctrine to Shaykh Hasan has meant the integration 
of the educational process, and each part of these leave its impact upon 
the other personal parts, for tasawwuf is the [hsan stage [“is to worship 
God as though you see Him, and if you cannot see Him, then indeed He 
sees you]. 


11 - Ibid: p124 
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Shaykh Hasan was so concerned with the realization of his religious 
goals, and this has represented in his abiding with sharia, for tasawwuf 
is Sticking with what has come in the Book of Allah, and the prophetic 
Sunnah. That for the belief that there is no fasawwuf without sharia, 
and no hagiga without sharia. Practically, he has instilled this sublime 
educational goal into the individuals moreover the communities under his 
guidance’. 

The Shaykh has worked and striven seriously to realize these goals, 
aided by his grew up, nurture, and unique personality, which has been 
reflected in his rich story life. Making piety an entire sublime goal inciting 
to be realized, via that unique doctrine of his, in educating as well as 
nurturing his students. 

The most important educational goals for Shaykh Hasan al-Fatih is the 
preparation of the individual for the life of duniya and the hereafter, in the 
light of Islam and fasawwuf and its relation with the universe, the creator 
and the society in which the individual lives. Targeting the occurrence 
of the desired change which the educational process tries to achieve. For 
the Suff orders are educational schools include in addition to education, 
and culture, the applicability of practical process, of what it carries out 
of education and work, that its measure is the straightforwardness of 
agida and suluk, that the tasawwuf is a life doctrine set upon the authentic 
knowledge with the Islamic religion and the sound application of what 
has been stated in the Book and the Sunnah”. 

The Asas,& awrad 

The asas of theTariga Sammaniyya is based purely on Quran and 
hadith. To describe the Tariqa, we will say that it is simply to rule oneself 
according to the teaching of the Qur’an and the teaching of the Prophet 
(PBUH). In azahir al-ryidd(1954), three categories have been stated 
concerning the asds of the fariqa, they are: minor, intermediate and major. 


12 - Ibid: 126. 
13 - Ibid: 127. 
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Performed according to the aspiration of the murid". 
Before starting the asas performance the murid have to read ’’As-Samman 
opening [The introductionof’ As-Samma§aniyyah base] as follows: 
aS) ge alta aii acaks alge yiaj a J a Oh Ay Sei 5) gel 
O, Allah I seek refuge in You from admitting a partner to You, in all 
actions and deeds (profit or harm) even if it is as tiny as the deed of a 
mosquito, ant or louse. Even if it is a bite of food or a drink. 
ai 439) G6 | gS Cally ale | Y Lad ABA 5 alley Gl AIS a Gj Mies bb Uj 
aisd Calas OS Gs a2 Sl 
Verily, I know and believe that all things are by You and from You. I 
call for Your forgiveness from what I don’t know, of course, You know. I 
repent to the face of Allah, the Most Generous (and full of Honour) from 
any unaccepted action or belief. 
placed clad Canal) te ANAM 5 Sell 5 Gyyollel C15 all Se) aie SM Ged SN) al aby 
| afiteall (5a pall Gale glgll 2804 Unie 
In the name of Allah, Most Gracious, Most Merciful. Praise be to Allah, 
The cherisher and sustainer of the worlds. Blesses and peace be upon the 
Beloved, High above all, and Great-sayyidinad Muhammad, The Guide to 
the path of Allah. Bellow is assas of the tariga formula: 


1. Astaghfir Allah al-ghafur Ar-Raheem- | pray for the forgiveness of 
Allah, the Oft-Forgiving, Most Merciful (to be read 20 times). 

2. Allahuma salli ala sayyidina Muhammed wa’ala alihi wa sallim, O 
Allah, praise our Master Muhammad and his family, and grant them 
peace (to be read 20 times). 

3. La illaha illa Allah, There is no God except Allah (to be read 13 
times). 

4. Ya Allah, O Allah (to be read 11 times). 


14 - Abdulgalil. A. Salih. The Sammaniyya doctrine.Op.cit., p206. 
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5. Ya Hu, O He (to be 19 times). 

Then with closed eyes, the murid should raise one’s head upwards to the 
right and say “Ha”. When saying “Ha” it must be clear in one’s heart 
that Allah, is beyond and above all directions. Still with eyes closed, the 
murid should raise one’s head upwards to the left and say “Hu’’, being 
mindful that no one is capable of making anything move, or be still 
except Allah. This is followed by saying “H7” with one’s head facing 
downwards whilst clearly remembering that each one of us will return to 
the earth. Our Shaykh s explain that although “Ha”, “Hu” and “Hi” have 
differing meanings, they all refer to Allah. “Ha” refers to the “Ha” in 
“La Ilaha”’. “Hu” refers to the “Hu” in “JLLA Allahu’’, and “H7’ refers 
to the “Ai” in “Muhammad Rasool Allahi” , meaning Muhammad is the 
Messenger of Allah. The murid must be very aware that Allah is present 
watching him/her. 

This is followed by the prayer: “O Allah, exalt our Master Muhammad 
with the kind of prayer that will save us from misfortune, by which You 
fulfil for us all our need, purify us from all sins, raise us to Your highest 
ranks through which You make us achieve the maximum of blessings 
in this life and after death'>. Like all the 19th century Sift orders, the 
Samméaniyya fariga is known of itstime saving and maximum rewards 
litanies. Compared to the Qadiriyya tariqa slitanies, the Sammani 
litanies are more concise. Basing on the Qadiri initiation sanad, 

Ahmad Al Tayyib Al Bashir adopted the Qadiri award but with some 


modifications!°®. 


15 - Ibid: 206. 
16 - Shaykh of Sammania in the UK: Babikr Sammani, Bob Shaykh of Sammania 
in the USA: Ahmad Darwish. P.7. 
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formula Average 





1-I pray for the forgiveness of Allah, the Oft- 20 
Forgiving, Most Merciful 





2-O Allah, praises our master Muhammad and 20 


-his family, and grants them peace 











.3-There is no God except Allah 13 
4-O Allah 11 
O He 5- 19 














In Sammani farig, dhikr vary this due to the multi spread branches, of 
the fariqa itself. For those who prefer the Qadiri, which is the dominant 
one, prefer what is known dhikr al- sayha (literally “shout’”) a cry for God’s 
succour the way this dhikr was performed is interesting; the munshids, 
Standing at a distance from each other, chanted with a special intonation the 
verses of a particular religious ode (gasida). According to one source, the 
dhikr al-Sayha originated a among the Ya’qubab branch of the Qadriyya, 
which later changed its spiritual allegiance to the Sammaniyya under the 
influence of Ahmad al-Tayyib'’. It worth stating that the gasids, which 
used in sayha, composed or written through the colloquial language, so 
as to be understood, while has affect upon the hearts of al/-dhukar This is 
presumably why this type of dhikr was also adopted by the Samméaniyya, 
where those who performed it were commonly known as shu’ar. While 
those who prefer dhikr on the way of Khalwati, has what is known as 
dhikr al-Tabagqa". 

In the SammAaniyya, dhikr involves certain rules which were established 
by Shaikh El-Tayyib b. al-Bashir’. These rules are: - 


17- Ali, Salih, Karrar. Sift Brotherhood in Sudan. Hurst. London.1992:46. 
18 - Mausuat ahal al.dhikr bi ll’Sudan, 2008, Khartoum Voll- 218. 


48 


1-Sincerity ‘ikhlas, truthfulness ‘sidqg’, and the companionship of a 
Shaikh ‘arif bi- Allah’ i.e. a gnostic. 

2-Cleanliness, the performance of the ablution, facing the giblah 
‘direction for prayers and silence. 

3 -The murid should always imagine the presence of the Prophet peace 
be upon him’, and that of his Shaikh while performing the Dhikr. 

4 -The mur ‘id shouldn’t proceed from one part of Dhikr to the other 
until the Shaikh has told him to do so, or until he receives divine permission 
in the form of hatif or ilham ‘personal inspiration or by permission 
from the Prophet “peace be upon him. Each of the parts of this Dhikr has 
certain revelations and emanations fuyudat which might be achieved by 
the murid who follows these rules exactly. The final goal of this type of 
Dhikr is ‘al-fana’ passing away from all worldly existence, and al-baqa 
a lasting subsistence in the divine presence”. 

The belt (waist wrap) 

The symbol of the fariqa is the belt or wrapping the waist, it is a sign 
of continuous declaration to the Shaykh and others, that the member is 
determined to follow the principles and guidance of the fariqga. Using 
the belt according to the tariga’s Shaykh s has a prophetic trace, for it 
was narrated that the prophet (PBUH) one and in a place between Mecca 
and Madina ordered his companions to wrap their waist, while there in 
that place. Abu-Said the prophet’s companions narrated the hadith said 
‘we wrapped our waist and we went on slow running (Aarwala). In the 
Sammani fariq the revival of this prophetic Sunnah, has been associated 
with the grand Shaykh Muhammad Tom w. Bannaqa> (d.1851), who was 
nicknamed adibal-udaba. All the branches of the fariga commit to the 
using of the belt, just differ in its kind and colour”. 

19 - Khadiga, Karrar Al-Tayyib. Aspects of Sufism in the Sudan, A thesis sub- 
mitted for the degree of Master of Arts of the University of Durham, School of 


Oriental Studies University of Durham, 1975, p.76. 
20 - Ibid: p 212. 
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Young murids wrapped with the tartqa’s belt 
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His khalifate 

Shaykh Hasan has been authorizedasa Shaykh, inSammaniyya fariqa in 
the year 1970. And became khalifa to his father Shaykh al-Fatih in the 
year 1986. 

When professor Shaykh Hasan has assumed the office of his father’s 
khalifate, he carried out the banner of Dawah with wisdom and kind 
advice. He worked with all strive to build on the bonds of love between 
the brethren in Saft orders, to be one united hand. He always was calling 
to the unity of Sufi s in Sudan in a comprehensive body that realizes 
their supreme goals, and noble values, seeking the creation of purified 
communities. Moreover, he worked for connecting the Sudanese Sifi 
s with their brethren in the rest of the world; however, he turned into 
an international figure. Therefore, and due to such efforts he had been 
chosen a member in many of world assemblies. He was a member of the 
international league of Muslim psychologists, as well as a member of 
the Islamic universities union, also a member of the world universities 
union. Moreover, he was a permanent participant in al-Durus al-Hasan 
iyya which was held in Ramadan and organized by his majesty King of 
Morocco al-Hasan the second and his son after him King Muhammad the 
sixth. 


Al-Hasan and politics 

Both Abd al-Latif al-Buni and Abd al-Latif Said in their book al-Burai: 
The Man of the Time (Abd al-Latif al-Buni and Abd al-Latif Said. 2000. 
al-burai rajil al-waqt (Khartoum: qaaf li-l-intaaj al-fani wa-l-ilaami) 
they argue: Shaykh al-Burai...is close to [politics] and far from it at the 
same time. As for his nearness, it is not possible for him but to have a 
relationship with leaders and politicians because even if he stood aloof 
from them, they would not stand aloof from him.. As for his farness, he 
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is not a political activist and not integrated into a party nor is he partial to 
a party or political faction or group. His paths are clear for all people [to 
approach him] and his abode is open to all, leaders and those who are led. 
So due to the nature of his social role, it is incumbent upon him that he 
not enter a party or take up a political position, so he doesn‘t oppose any 
government nor does he become a patron of it. 

Such above description also applied to Shaykh Hasan, for if he stood 
aloof from the politics, it would not stand aloof from him. 

He has concrete contributions in many of the social and thought fields 
inside and outside Sudan. 

He also and for so many times he used to intervene between the political 
parties, looking to narrow the point of views, giving his consultation 
seeking behind that the realization of national détente and reconciliation. 
These effrots stemming from his political neutrality as well as his 
acceptance among the whole parties. In this regard, he has documented 
his views on the national issues and submitted them to the concerned 
authorities.”! 

Furthermore, he has a clear contribution to the realization of peace, 
for he traveled to Naivasha —Kenya, and delivered strong words on 
that occasion. Also, he used to be visited by the delegations as well as 
the international personalities, aiming to listen to his views, asking his 
consultation, and seeking his blessing. Thus, he used to subject all these 
ties positively to the service of the faith and the homeland”. 

He has a lot of friends among the politicians from both government 
and the opposition in the country, who frequently used to visit him at 
his masid. The Shaykh used to say his word by giving advice, guidance, 
as well as attention. When the situation has complicated and the war 
erupted in the south and the east of the country, he saw the necessity of 
national reconciliation. However, he moved to do something, benefiting 


21 - https://www.sudaress.com/alnilin/12734572 
22 - Ibid 
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from his strong ties with some of the opposition figures such as Sayyid 
Muhammad Othman al-Mirghani, sayyid Sadiq al-Mahdi, and Sayyid 
Ahmad al-Mirghani. Adding to his good ties with some members in the 
ruling regime. Fortunately, he found the acceptance and the blessing to his 
efforts. However, he formed a consultant committee from Professor Yusuf 
Fadal, and the minister the late al-Sharif, and my humble person, in this 
concern he used to inform us about the communication and contact with 
these parties. 

The ambassadors of some world countries used to visit him mainly on 
Friday evening, to attend with him the Friday dhikr. The ambassadors 
came with eagerness to know Sifts, their rituals, practices, as well as their 
role in dawah and guidance in the country. Shaykh’s Hasan competence in 
the English language enabled him contacting with those ambassadors, he 
used to debate with them his country issues, as well as theirs. 

Some important western personalities whenever they came to Khartoum 
you find them very concerned about meeting him, in this regard, the 
American special envoy to Sudan John Danforth, when he visited the 
country he was so very concerned to meet the Shaykh, aiming to know 


his views in many issues that concern his country — Sudan’’. 


His political principles 


Shaykh Hasan al-Fatih has the following principles regarding politics: 


1- Shunning way of the affiliation to other than Allah’s Party, appointed 
to in the Holy Qur’an in Allah’s saying: [They are the party of Allah. 
Indeed, Allah’s party is bound to succeed. |.[al-Mujadlah verse 22]. 


2- Sufism should come to be a secure oasis under its shadow both the 


government supporters as well as of the opposition meet. 


23 - https://www.youtube.com/watch?v=IB-5SthL73aA 
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3- The advice to both parties — government and opposition, putting 
away what creates the disunity among the sons of the Islamic ummah. 


4- Shunning away of all what the other run after of the ornament of 
Duniya, from political and religious occupations, to what brings to them 
the freedom of servitude making no concession to other than Him [Allah]. 


5- The practice of politics ought to be a means for an end. 


In an interview with him when he was asked about the relation of the 
Sufis to Sudanese politics he said: “The Sifts are not directly involved 
in politics, allowing their followers to make their own choices. But 
politicians frequently court their favor, nonetheless. 

And many political leaders in Sudan are Sufi s themselves, including 
several ministers in the present government. Jaafer Nimeiri, Sudan’s 
president throughout the 1970s, was a Sammaniya Sufi . 

But Suff s do inevitably have a moderating effect on whatever party 
leads the country since the very core of their teaching and practice is 
tolerance of others. 

Qarib Allah sums up the Sift mandate thus: 

“The Sufi should do good for people and follow the way of the Prophet 
Mohammed. He should be tolerant with his family, neighbors and all 
others in the world.”** 


As Islam and the Sift doctrine calling for the restoration of peace 
among the different communities, Shaykh Hasan has responded to the 
invitation of the Sudanese government of Omer al-Bashir, to attend the 
signing of a peace agreement with the then SPLM [Sudan People Liberation 
Movement] at Naivasha - Kenya in 2005. The Shaykh has addressed the 
gathering and delivered a speech focused on the significance of peace and 
love among people of different faiths. 


24 - https://bitalsudan2010.blogspot.com/2012/02/muslims-worldwide- 
celebrate-birth-of.html 
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Face on Ma jacnboke candorutshagidivanan 


Shaykh Hasan al-Fatih at Naivasha - Kenya in 2005 


His passing away 

After a life full of achievements and great noble deeds, Shaykh has 
passed away in June 2005. And came to be buried at the tomb of his 
grandfather Shaykh Qarib Allah at Omdurman. 

Hasan al-Fatih spent twenty years in the Sammaniyya -Qaribiyya 
khalifate, through which was as an example of the true Sift , Shaykh, 
scholar, teacher, and guide. He was distinguished with ethical attributes of 
forbearance, nobility, generosity, humility, and grace that help in playing 
the role that he led and the legacy that he has left in society. Shaykh 
Hasan _ has utilized his educational method in every matter of life, and 
disseminating it among the people, through all possible means, for he 
educated the people, spreading among them the awareness, calling for the 
help of the poor and the needy. And working to instill the religious values 


among the educated, working to the revival of fasawwuf, and returning 
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its Strength, making the ethical manners a basic target for his educational 
method. However, the Shaykh has tirelessly strived to go through his 
educational methods tools to reach the end, that the response to the people 
mission, for which they have been created, and that Allah’s worship and 
devotion’. 

The Shaykh Scholar Hasan al-Fatih left behind a strong spiritual legacy 


for generations to come. 





The mausoleum of Shaykh Hasan al-Fatih 1933-2005 


25 - Ibtisam.Mirghani.Tatwir al-Fikr al-Tarbui fi Atriqa Asammaniyya.Op.cit, 
p216. 
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Those who praise of him 


Professor Shaykh Hasan was highly praised by eminent scholars in the 

Islamic world. He was dearly loved and adored all over his homeland 
Sudan and the Muslim world, not only because of his renowned family 
genealogy but also because of his immense knowledge, wisdom, humble 
manners and spiritual charisma. He was known to be extremely generous 
with his knowledge, wealth and time. He devoted his time to the best 
service of Islam and the Sufi doctrine. However, in his passing away 
notable scholars, researchers and politicians went on the praise of him. 


‘Qarib Allah is a scholar who has taught in various universities and 
was for several years the chancellor (president) of the Omdurman Islamic 
University. He has also written and published over 100 books, following 
a pattern established by his spiritual lineage’. ‘The literary tradition 
within the descendants of Ahmad al-Tayyib has flourished ever since at 
the various Sammani centres in Omdurman, Tabat and elsewhere. The 
Qarybiyya branch in Omdurman, whose present (1993) Shaykh is Dr. 
Hasan Muhammad al-Fatih Qarib Allah, has been particularly effective in 
adapting the Sammaniyya tradition to a modern urban context’. Shaykh 
Hasan has great fame, as aSammaniyya Shaykh whom made contributions, 
to the Sufi movement, in Sudan and added to the legacy built by his father, 
and grandfather before him. ‘But the Shaykhdom of professor Hasan al- 
Fatih, based on Sufi tariqa, has transferred the Siifitarig, as a way for the 
common, to the choice or selection of cultured class, educated elite as 
well wealthy class.** 


Moreover, R.S. O’FAHEY writes about him says: “Dr. Hasan al-Fatih 


26 - Ibid 

27 - S, P, O’fahey, S, R. Arabic Literature of Africa. Volume 1.The writings of 
Eastern Sudanic Africa to C.1900. E.J. Brill, Leiden. Netherland.1994, p .7. 

28 - http://www.google.com.ly/url?sa=t&ret=j&q=&esrc=s&source=web&cd=1 
&ved=0CCgQFjAA &url=http%3A%2F%2Fwww.almesbar 
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Muhammad Qarib Allah, Shaykh of the Qaribiyya Sammaniyya fariga, one 
time Vice-Chancellor of the Omdurman Islamic University, a discerning 
collector of manuscripts on Sufism from all over the Middle East, and a 
longterm member of the Egyptian Higher Suft Council; he was a prolific 
scholar, particularly on issues of education,” and a wonderful leader of 
dhikr*’. 


Shaykh Hasan had devoted to reaching out to the youth, and bringing them 

the true message of Islam and Sifism, wherever they may be. He utilized his 
pen and tongue to defend Islam and tasawwuf, authored, delivered lectures, 
and turned an active as well regular participant, with youth in the Sudanese 
universities and mosques, used to share Safi students, their programmes on 
universities. To his view the Safishould do good for people and follow the way 
of the Prophet Muhammad. He should be tolerant with his family, neighbours 
and all others in the world. Sayid Muhammad Uthman al-Mirghani (b.1930), 
said about him ‘we record to him, his apparent role in Allah’s dawah, for he 
spent his age, in the service of science, Islam and Muslims*'’. While Bashir’ 
al-Bakri (2005:12) praised him said, ‘His presence was the national safety 
for our generation, and the one after. I have never seen traditionalism and 
modernism agreed together, as I saw on the face of the scholar, the wali by 
the permission of Allah, yes, he was the night monk, a knight of daytime”. 
‘The late Shaykh Hasan has two hats, tagiva umm-garin, and taigiva umm- 
qalam. As for the horn-hat, it is the tasawwuf hat (the carpet). And as for the 


29 - See AIA, i, 113-17. 

30 - R.S. OFAHEY.SOME RECENT PUBLICATIONS FROM AND ABOUT 
THE SUDAN. Sudanic Africa 

Vol. 16 (2005), pp. 137-153 (17 pages).https://www,jstor.org/stable/25653430?read- 
now=1&refreqid=excelsior%3A8ad8685839076b5ce872f00fdacSadcf&seq=14# 
page scan tab contents 


31 - SeeTariq el.Shartf.Majalat Fada‘at. Issue No 15, published by Sudan Na- 
tional Corporation of Radio and TV. Khartoum, 2005, p.28- 37. 
32 - Ibid: 37 
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pen- hat, it is his recognizable, known, tangible academic striving. We want 
to take out of his works and life a model as well an example, that because 
the generations, raise and bring up by these lessons. I will summarize the 
life of the late in the virtues: firstly he was loveable to those who around, and 
for the others. Secondly, he attained spiritual wisal and itisal. Thirdly, what 
he has gained of rational and experimental knowledge. Fourth, the carpet 
has provided the people of fasawwuf, spiritual, social, and educational 
connection, transferred into a throat, in the society, through which they 
managed to spread guidance, reform, righteousness and education. And this 
grants the people of the carpets, with great privilege, of what they have 
gained and realized. Our lost has inherited from his father, this doctrine, but 
he went on to develop, through his own techniques and means, which in 
turned made this grand school, more successful and a source of polarization 
to youths, both men and women. Fifth, this achievement and work did not 
prevent him, of the social activity. He was an example of the social man, you 
find him condolence, and mourn, visit, receive and see off, meet the whole, 
with the known Sudanese deep and profound sociality. Sixth, he maintained 
an international foreign relation with people of fariq, and others, in what 
concern the spiritual as well academic research relations*’. ‘Al-Hasan 
was a verified, accurate researcher, and a writer that sought preference and 
excellence**. For many years, and before his passing away, Shaykh had 
regular lectures, used to be held on the masid of the fariga at w.Nubawi, 
on the evening of Friday and Tuesday. During that years he had finished 
with commentaries and comments, many of tasawwuf books, mainly [hya 
ulum al-Deen, of the noted scholar Imam al-Ghazali. Shaykh Hasan books 
exceeded 110, encompassing several branches of knowledge. Apart from 


33 - Recorded video speech by Saddiq al-Mahdi, 2006, 

34 - Recorded video speech by Mansour Khalid, 2006. 

I am so grateful to Shaykh Mohammad Shaykh Hasan al-Fatih the current 
khalifa of the tariga at W.Nubawi, who generously provided me with these rare 
material in carrying out the research. 


Sh 


these contributions, he had written annotations and commentaries on books 


pertaining to various branches of learning. 


Beside guidance, and until his passing away writing remained his 
most cherished activity. ‘Professor Shaykh Hasan al-Fatih Qarib Allah 
skillfully joined between the personal religiosity, as well academic 
Studies of religion, for you never touch in his writings and his educational 
behaviour, any contradiction, for he established a solid bridge between 
the shari’a and the hagiga, and between the Reason and the heart. His 
academic promotion goes along side, his promotion in Sifism stations. 
So, when he attained the professorship, in turn he sat at the top of tariga 
Sammaniyya Tayebiyya Qaribiyya. The Sifism institution in which he had 
grown up, never prevent him of evolution, in the academic institutions, 
until he attained the chair of the vice- chancellor of Omdurman Islamic 
University*. 

In an interview with professor Abu Aqala al-Turabi former lecturer 

of Islamic studies at Omdurman Islamic University, on the spirit of 
revivalism in Sudanese Sufi sm, the professor believed that the true spirit 
of the renewal in Sudanese Siifi sm movement possibly could be found in 
the writings as well as on the doctrine of Shaykh Hasan _al-Fatih of the 
Sammaniyya Sufi order, in his words said:” here in Sudan and till now the 
Sufi orders are still going on one way, for you couldn’t touch or feel with 
anything new or change, not only this but also you couldn’t experience 
any new method among the widespread Sift orders in the country. But 
only the image that we have seen and presented by Shaykh Hasan _al- 
Fatih Qaribuallah, through his writings on the meanings of tasawwuf, as 
well as of his manifestation to the Szff doctrine in a more realistic way, 
and have occurred through his participation on conferences, interviews, in 


addition to his attempt of addressing the basic social and political issues, 


35 - SeeTariq el-Sharif.Majalat Fada ‘at. Issue No 15, published by Sudan na- 
tional corporation of Radio and TV. Khartoum, 2005, p.28- 37. 
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and in this, he has a positive role showing the extend of the awareness and 
knowledge that he possessed**. 

Numerous students inside and outside of Sudan tracing their Sammani 
affiliation through him. And at the time of his death in 2005, thousands of 


followers have been accounted as murids of him. 


36 - Abdulgalil. Abdallah. Salih. A/-Manhaj al-Sufi fi Asudan. Al-Rawi for 
publishing- Khartoum, 2021, p 195. 
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Chapter Four 


The spirit of renewal in his doctrine 


Lecturing in universities 


One of his methods towards the realization of his Safi doctrine in dawah 
professor Shaykh Hasan al-Fatih has followed the way of lecturing, 
outside the premises of his masid, and the presentation of lessons inside 
his centre. 

However, one of the things that distinguished his khalifate and reflected 
the spirit of revivalism in his Sufi doctrine, is the sharing of his murids 
outside the capital Khartoum the religious festivals be hold by them. 
Therefore, for many years the Shaykh used to honour the occasions such 
as celebration of the prophet Muhammad birth [Mawlid]. He used to size 
such opportunities by delivering lectures and speeches on such occasions. 
Shaykh Hasan has great fame, as a Sammaniyya Shaykh whom made 
contributions, to the Sufi movement, in Sudan and added to the legacy 
built by his father, and grandfather before him. ‘But the Shaykhdom of 
professor Hasan al-Fatih, based on Sufi tariga, has transferred the Sufi 
tarig, as a way for the common, to the choice or selection of cultured 
class, educated elite as well wealthy class.*’ Shaykh Hasan had devoted to 
reaching out to the youth, and bringing them the true message of Islam and 
Stifism, wherever they may be. He utilized his pen and tongue to defend 








37 - http://www.google.com.ly/url?sa=t&rct=j&q=&esrc=s&source=web&cd=1 
&ved=0CCgQFjA A&url=http%3A%2F%2Fwww.almesbar 
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Islam and tasawwuf, authored, delivered lectures, and turned an active 
as well regular participant, with youth in the Sudanese universities and 
mosques, used to share Sufi students, their programmes on universities. 
To his view the Sufi should do good for people and follow the way of the 
Prophet Muhammad. He should be tolerant with his family, neighbours 
and all others in the world**. 





At al-Nileen University in his company Professor Yusuf Hasan for 
Khartoum University vice- chancellor 


As part of the weakly scientific pregame organized by the fariqa inside 

the masid, Shaykh Hasan used to deliver listens and lectures twice a day, 
on Friday after the end of dhkir and Maghreb prayer, and on Tuesday, also 
after Maghreb prayer. Tuesday sessions were devoted to tasawwuf and 
ethics, while Friday was to Sift and Islamic topics. During the period 
from 1998 to 2004, I was one of the regular attendees to these two days 
dhikr and lectures. I have attended so many lectures during these years 


and they were on fasawwuf as well as some Islamic issues. 


38 - Abdulgalil. A. Salih. The Sammantyya, op. cit., p 
64 





Delivered Friday lesson at his Safi Sammani centre 


Authroring books 

Many eminent scholars have emerged among the Samméaniyya since its 
establishment in 18" century, and they have been successful in propagating 
the tariqa’s teachings, through writings, among those comes Professor 
Shaykh Hasan al-Fatih . 

Through his writings Shaykh Hasan al-Fatih provides an illuminating 
window into the world of a twentieth- century Sudanese Muslim and Sufi 
scholar. 

He was a well-versed scholar and a prolific writer. As many as 
hundred works have been attributed to him on various subjects including 
jurisprudence (figh), Arabic language and literature, Siifism, (tasawwuf), 
the life history of the Prophet (Sirrah), philosophy etc. His motives for 
writing were diverse. As a Sammani Shaykh, he wrote to explain the basic 
tenets of the fariga and to defend them. He also wrote to answer questions 
which were related to Sifism issues. 
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The first Sudanese Sufi website 

Shaykh Hasan was the best example of a Suft . According to the 
description “The Sufi is the son of his hour”. He responded to the needs 
of the time. At every moment, he is dealing with the requirements of that 
moment. The Muslim who is greatest in understanding and who submits 
to the rule of his hour. That is, he gives everything the position it requires 
in action and speech. He is a person moving with time in a circle. 

All of these behavior, characterized as the activities of Suff sm. Shaykh 
Hasan was based on action and practice his goal was to direct Muslims to 
the right path and to invite non-Muslims to the fold of Islam. 

The address Allah.com was registered relatively early (in 1995) and 
for many years (1998-2006) appeared to be linked to the Sammantyya 
tarigqa, a Sudanese religious brotherhood. More specifically, it referred to 
the spiritual authority of Shaykh Hasan al-Fatih “ Qariballah (d. 2005), 
a famous Sammani Shaykh from Omdurman. Originally, it called itself 
“the site (electronic mosque) of Allah on the Internet”; later, this was 
toned down to the “First Site of Prophet Muhammad on the Internet.”. Its 
mission was to promote “The Leading Islamic Revival Plan,” as follows: 
1. FREE www.JesusMuhammad.com all Global Preaching and 
Beautiful Dialog and Guidance where Bishops, Priests and Rabbis are 
embracing Islam. 

2. FREE Download area contains over 70 free books and children 
collection and growing children. 

3. FREE Muhadith Training across the Globe www.Ghumari.org 
(Please sign-on). 

No longer will the youth abandon the Prophet Saying. 

4. FREE Intensive Islamic Training—(Please sign-on for the opportunity 
near you) with FREE Multimedia Presentations (NEW). 

5. FREE Islamic University for traditional Islamic Scholars. 

6. FREE Ihsan Spiritual Training—www.Qadiria.com (Please sign-on) 


66 


Over 1000Centers in Africa and growing worldwide. 

7. FREE Muslim Marriage with local Imams/Mosque Interface. 

In other words: it promised to be a hub for dialogue oriented Muslims 
with an education programme ranging from children’s books to general 
Islamic training to university-level studies to spiritual guidance in the 
Sufi tradition, and how to complement one’s faith with a good Muslim 


marriage.” 


A software Guru 

The domain Allah.com was registered, together with Muhammad.com, 
on June 28, 1995, by Ahmad Darwish (ldapguru@yahoo.com) of Linux 
vision, Sharjah (United Arab Emirates). Less than two months later, on 
August17, 1995, Ahmad Darwish registered mosque.com, completing a 
trinity of sites that for many years mirrored each other. His “Mosque of 
the Internet “was first hosted by New Mexico Internet Access, Inc., in 
Albuquerque, under the address http://www.nmia.com/mosque. Ahmad 
Darwish’s email address reflected the fact that he was a specialist in 
LDAP, or “Lightweight Directory Access Protocol,” an internet protocol 
that email programs can use to look up contact information from a server. 
Together with one-armed Abdel-Hamid, Ahmad Darwish (who seems to 
have been an employee or consultant of Sun Microsystems at some point 
and who in most of his computer-related business refers to himself as 
“Alan Darwish” (AlanDarwish < Main < TWiki, 2004) (Ahmad Darwish’s 
profile, 2005) founded the company Linux vision sometime in the 1990s. 
Linux vision was apparently first registered in the Cayman Islands for tax 
reasons and later moved to St. Louis (but with a phone number in Dallas, 
TX), and had representatives in Chicago, Dallas, Cairo (Ahmad Abdel- 
Hamid), Karachi, Bombay, and Dubai. Linux vision struggled to find a 
market niche as the internet boom took off, betting on offering Arabic 


39 - Albrecht Hofheinz. A History of Allah.com.https://www.academia. 
edu/7488359/A_History_of Allah.com. Retrieved 29/2/2020. 
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support under the Linux platform.” 

NEW SPONSORS: THE “OFFICIAL SAMMANIA SITE” 

(1998) after the ‘real’ Azhar came online in late 1997/early 1998, 
Ahmad included alink to it on his site, which was still called the “Azhar 
Mosque of the Internet.” 

But only a few months later, reference to the Azhar was dropped (from 
the text as well as from the title) when, between September and December 
1998, Ahmad Darwish turned his “Azhar Mosque of the Internet” into the 
“Official Sammania Site.” Ahmad had been in contact with the Sammani 
Shaykh Hasan al-Fatih “ before (cf. the latter’s praise for Ahmad’s Seerah 
of December 1996).It is unclear how this contact first came about— 
perhaps during a visit by Hasan al-Fatih “ to the United States in 1993. In 
September 1998, however, Hasan al-Fatih “ attended the “2"International 
Islamic Unity Conference” in Washington, DC, which was organized 
by the traditionalist “Islamic Supreme Council of America” (dominated 
by Hisham Gabbani’s Naqshbandiyya-Haqqaniyya). Most likely it was 
there that Ahmad Darwish introduced Hasan al-Fatih “ to his internet site 
and received permission from the Shaykh to turn this Mosque into the 
“Official Sammania Site.’””*! 
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AO - Ibid: p. 4 
41 - Ibid: Pll 
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rnvuew. rrepneu MULIGIITITAG >. amuosque,- meuiiia, Aravia_ . 
Welcome to the First Site of Prophet Muhammad on the Internet 


Since 1986 - Over 10,000,000 visitors and 1000,000' free documents softest og Sos 
with Largest Give Away Free Islamic Authentic References Ext 





The: DAOst ¢ Spiritually Rich Shaykhs on the Planet, Do you Have a | Shaykh? 


Free Downloads 


Not much else changed at first. An email address for Shaykh Hasan was 
added, and in addition to his being “Chancellor of Um Durman Islamic 
University,” he now became “Chancellor of The Sammania Mosque of the 
Internet.” The Life of the Prophet, which previously had been advertised 
as a work by Ahmad and his wife, was now attributed to Ahmad’s Shaykhs, 
Hasan Qariballah and” Abdallah al-Ghumari as well, as follows: 

The Millenium Biography of Muhammad, by Grand Shaykh, Professor 
Hasan Qartb Allah, Dean of Umm Durman Islamic University and 
Sammania Grand Shaykh; Grand Muhaddith Master Abdullah Ben Sadek; 
Shaykha Anne Khadijah Darwish; Shaykh Ahmad Darwish (Shaykh 
Qaribulla USA Personal Secretary, The Founder of the Mosque of the 
Internet); Reviewed in part by Former manager of Muhammad Ali. 
Last not least, a lengthy introduction to the “Sammaniyya h Heritage 
Path” was published that began in quite ‘traditional’ style: 

¢ Spiritual ancestry (Qadiria, Khalwatia, Naqshbandia, T. al-Anfas, T. 
al-Muwafaqa) 

¢ Prerequisites and principles 

¢ Base [al-asas] 

¢ Four Cornerstones (reducing food, talk, sleep, socializing) 

° Awrad 

° Zikr 

¢ Chain of Affiliation (Silsilah / Sanad) 
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¢ Symbol (waist wrap) 
* Initiation Pledge [al-baya] 
¢ Seasons [annual & weekly rituals]* 


Meet Allah, His Koran, His Prophets: Jesus, Muhammad, Abraham, Noah, Moses, David 


Welcome to the Mosque of the Internet 





The Official Sammania Site on the Internet 


The Arabic word Allah is a proper noun of the Creator 
a a 






» BoA 


ul il 


In the same spirit of reaching out and engaging “every Muslim,” he 
attempted toinitiate da”wa (the call to Islam) by email: 

Enjoy and let others know about the college (...) Please share in the 
reward of spreadingIslamic knowlege by telling your local Imam and the 
Islamic school near you about theMosque of the Internets InterActive 
Islamic College. Be as creative as you can, the moreyou guide people the 
greater the reward. Here is some ideas: Make a flyer, send email tothe 
friends and local community members. Write to the teachers of local 
Islamic andAmerican schools. Tell Sunday school teachers. Write local 


news papers and journals. 


Internet technology was to help every believer to familiarize him/ 


42 - Ibid: P12. 
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herself with thebasic texts and to take responsibility for spreading this 
knowledge and belief to asmany people as possible. The net was a tool 
to empower believers to becomeagents of ‘basic Islam,’ made accessible 
through “the best Koran program on thePlanet” and summarized in short 
“Islamic Briefs.” The education programme was not immune, however, from 
the vagaries ofthe dot-com economy. The IIC had been Linuxvision’s first 
and major project bywhich the company hoped to make a name for itself in 
the Arabization market.When that failed, and after the 2001 site hack/hard 
disk crash, the IIC was muchless vigorously pursued and vanished from the 
web sometime between Augustand December 2001. 


True Islam was “traditional Islam’’; it was about love, tolerance, learning, 
andspiritual development. This was the message of traditional Shaykhs. And 
true tothis spirit, “Professor Hasan El Fateh Qarib Allah,” “spiritual coach” 
toMosque.com and “spiritual head of Sammania Spiritual Heritage Society 
withmillions of followers worldwide, some of whom are dignitaries, USA 
ambassa-dors and USA army personnel. 


As we have seen earlier the credit of the inauguration to the first Sudanese 
Islamic and Sifi site has been attributed to professor Shaykh Hasan 
Therefore, the Shaykh’s philosophy in this rests on the belief that Muslims 
and Sufi s, in particular, should have to benefit from the service provides 
by the internet, to reach the other and display their product. He moreover, 
believed that since the western world tries to influence the Islamic world 
through the materials that it transmits, Muslims in turn also ought to work to 
send their voice and then present their product more positively. 


However, after the passing away of professor Shaykh Hasan in 2005, his 

khalifa Shaykh Muhammad and with the assistance of the centre murids have 
continued the mission, which has been initiated by the late Shaykh, through 
the increasing and the consolation of the centre’s presence in the social 
platforms. However, the centre now [2021] has page accounts on Twitter, 
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Facebook, youtube, Flikr, SoundCloud etc. 


The centre’s used to benefit from such platforms service displaying its 
diverse religious, social and cultural activities. In this concern, many Facebook 
pages that carry the name of professor Shaykh Hasan al-Fatih are available 
on the internet. These Facebook pages present different materials to the late 
Shaykh in the forms of recorded lectures, images and documentaries. 
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Publishing of wall press as well as periodicals newspapers such as: 
[al-Samméaniyya], [a/-Fiyyudat], |al-Ghais al-Hatoon], and [al-Saiyyha]. 
Regular expeditions for both men and women, with the annual 
participation on the flowers expedition, and cities expedition. 
Informing the Muslims with the scientific activity of Stfis via TV, 
Radio inside and outside the country®’. 


Acknowledging the Muslims with tasawwuf via the daily, weekly 
newspapers, in addition to the posters, newsletters, and the masids sons 


newspapers 


43 - Hasan. Al-Fatih. Al-Sammaniyya. Op.cit,. p80 
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Chapter Five 
The author & the Sifi Scholar 


Scientific and literary legacy of the Sammaniyya in Sudan 

The wave of Sammani revivalism initiated in the 18" century by the 
Shaykh Ahmad al-Tayyib provided a new stimulus to scholarly activities 
and to writing, especially in the field of Stfism”. 

Since its arrival to the land of the Sudan on the second half of the 
nineteenth century, the Sammaniyya has caused profound and great 
impact. The fariqga’s contribution could easily be experienced in the 
way that successfully has spread its wings to reach and cover each 
inch of the huge land of the country spiritually, socially, economically, 
and scientifically. However, the great credit account in favour to the 
Samma§aniyya beside its deep wide religious impact, is its living scientific 
legacy, representing in the contribution of educating and rearing the 
Sudanese man, as well spreading the virtues set on asceticism, the love 
of good, and abiding with the manners of the owner of the shari’a i.e. the 
prophet Muhammad (PBUH)*. 

The Sammanis have given greater concern to i/m, and this has been 
reflected in the books’ writing as well as the establishment of institutes. 
A lot of their shuyukh were well-versed in the science of Sharia, and of a 
highly literary and scientific taste, so, they left behind rich scientific and 
literary heritage. In this concern, numerous researchers and writers have 
come to the point that the appearance of the Sammaniyya in Sudan has 
44- Abdulgalil. A. Salih. Abd al-Mahmud Nur al-Daim his religious, social and 


scientific legacy. Op. cit. 
45 - Abdulgalil. A. Salih. The revivalist of Sufism in Sudan. Op.cit., p91. 
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contributed magnificently in the enrichment of the linguistic and literary 
Sift thought in the country since its advent during the end of Funj era 
and to the present day. In this regard, the Sudanese thinker Hasan Maki 
says: ““ The Sammaniyya tariqa has contributed in the dissemination of 
the Islamic culture also in the promotion of the brethren bonds, as well as 
the ties of the fariga in Sudan, and in turn, these have contributed in the 
national unity coherence, and the depth of religious bond, moreover, it has 
given greater concern to dhikr and the murids’ nurturing, in addition, so 
several of its shuyukh have been recognized as poem composers”. 

The Sammaniyya tariga has developed into multiple centres, and 
became one of the largest orders in modern Sudan, adding to that it has 
the biggest library, scientific, spiritual and artistic asset *”. 

The widest library penned by the Sudanese is the Sudanese Sufi 
literary library, mainly the books of the Sammaniyya , hundreds of varied 
authoring books in the tariga, its secrets, awrad, history and poems have 
been documented. This tariqa [the Sammaniyya ] is the most Sudanese 
Sufi order that is concerned with writing, and in our hands, several sixteen 
books penned by Shaykh Ahmad al-Tayyib b. al-Bashir, among these, is 
a treatise in alchemy, as well as a book on the 12th constellations and 
books on sending the blessings upon the messenger of Allah’. 

Thus, we see what the Sammaniyya and its Shuyukh have left of 
thoughtful impact in fasawwuf and language in the Sudanese society, 
since the Funj era and till the day. The Samm§aniyya is a tariga of peculiar 
Sufi philosophy. However, it is natural the effect of any society with such 
philosophy. And from here, we come to the point that the Sammaniyya 
has influenced and to the great extent, the Sudanese Sift thought with its 
two religious and linguistic manifestations. ** 

46 - Hasan Maki. Fi maghza wa madmoon al-thaqafa al Stnnariyva, ditasa 
tarikhiyya tahliyyia lli harka al-fikriyya fi mamlakt Sinnar. 


47 - Ibid 
48 - Rabaya .M. Othman. History of Sammaniyya in Sudan. Op.cit., p102. 
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According to Yusuf Badri, the Sammaniyya farigais the pioneer in 
the development of proper Arabic language in Sudan.466 Before the 
introduction of the Samméaniyya in the Sudan, proper Arabic language 
was very weak, as is clear in ZabaqatWad Dhayf Allah. The researcher 
thinks that the vast poetry literature of the SammAaniyya Safi order needs 
to be thoroughly studied. This is because the Sammantiyya Shaikhs are 
characterized by vast authorship. Each Sammani Shaikh has minimum 
morethan ten books and volumes on poetry. Abdel Mahmoud Nur Al 
Da’im who wrote eighty five books on Sufi doctrine and poetry is a good 
example. Madih of the Sammaniyya Shaikhs throughout the Sudan 
represents an unfolded area of research. This is because the Sammantyya 
tariqain Sudan represents a compromise between the scholar and popular 
Islam. There are the great poets of the Sammaniyya fariga in the Sudan 
since late 19th century such as AhmadAlI-Tayyib Al Bashir (founder of 
the tariqa), Mohammed Sharief, Abdel Mahmoud Nur al Dai’m, Shaikh 
Al Quarashi wad Al Zain, Shaikh Al Tom wad Bannaga, Shaikh Birair, 
Shaikh Qarib Allah and others. Shaikh Al Bur’ai represents the most 
popular Madih composer in contemporary Sudan*. As a pioneer Sufi 
order, the Sammaniyya has given such many notable and gifted poets, 
who have emerged throughout the different time and epochs, as spiritual 
heirs of Hasan b. Thabit. However, with prose, poetry has come to play 
a pivotal role, in the disseminating as well of the survival of the fariqa’s 
traditions and teachings. The following are the most celebrated and 
illustrious tariga’s poets”’. 

Who is the scholar? 

In Dictionary.com the term ‘Scholar’ is defined as:’”a learned or erudite 
person, especially one who has profound knowledge of a particular 
subject”.>! 

49 - Ibid. 146. 


50 - Ibid: p 200. 
51 - https:/;www.dictionary.com/browse/scholar 


fe 


While in Lexico.com it has been defined as:’ A specialist in a particular 
branch of study, especially the humanities”. 


) 


And in Definitions.com the term is defined as:” a learned person 
(especially in the humanities); someone who by long study has gained 
mastery in one or more disciplines.* 

Basesd on the above definition professor Shaykh Hasan al-Fatih 
deemed a scholar. His scholary works as we are going to see stand as 
an eviedance for such scholary deminission in his doctrine. The Shaykh 
possibly could be described as an acting workable scholar. He acting 
according to what he knows and Allah bequeathed to him knowledge of 


what he did not know. 
The Vice chancellor 


In his academic carrier professor Shaykh Hasan has held numerous 
academic positions. He had worked as a lecturer at the Omdurman Islamic 
University of Omdurman, where he obtained his BA in Islamic studies, that 
in 1965, as well as another BA from Cairo University of Khartoum. He was 
promoted as assistant professor in 1975 and associate professor in 1979. 
He assumed the deanship of the Faculty of Arts, at the Islamic University 
of Omdurman, also dean of Faculty of Shari’a and Social Sciences. In 
addition he was appointed head department of philosophy and sociology, 
and head department of usul al-Din, at the same very university. He was 
appointed chairman to the Scientific Institute of Omdurman (The current 
Holy Qur’an and Islamic Sciences). As well he was chosen a member of 
many of higher education institutes in Sudan and outside the country. 


Furthermore, Professor Shaykh Hasn had been also appointed as vice- 

chancellor deputy at Omdurman Islamic University more than one time, 
in 1976, and then from 1981 to August of the very same year. In 1985 
he had been appointed vice-chancellor to the very same university. He 


52 - https://www.lexico.com/deftnition/scholar 
53 - https://www.definitions.net/definition/scholar 
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resigned from the post to be in charge of the tariqa khalifate office, in the 
wake of the passing away of his father Shaykh Muhammad al-Fatih in 
1986™. 


The Shaykh high aspiration and consistent, wholehearted engagement 
in seeking knowledge propelled him to become deeply versed in all 
branches of the sacred sciences, manifest and hidden. He was known as a 
person of his knowledge not only at his homeland Sudan, but throughout 
the Muslim world. 


Shaykh Hasan was an active regular participant, in local and international 

conferences and forums. He has supervised as well shared in the evaluation 
of more than a hundred MAs and PHDs, in different universities. He had 
also been chosen as a member of the Academy of Arabic language in 
Egypt, Sudan and Syria. In addition, he was a member of the unions of 
the Arabic Islamic and African and international universities. Moreover, 
he was chosen as a member of the Islamic madhib. He has been honoured 
by both the government of Egypt and Sudan. And in the year 1993, he was 


a guest to the American government”. 


Hasan al-Fatih contributions to Islamic thought and 


Sufi sm in Sudan 

Hasan al-Fatih Qartb Allah was one of the Sudanese scholars who 
contributed to Islamic thought and its spread among the Muslims and 
mainly the Sudanese Sifis. 

Hasan al-Fatih literary and scientific output is wide-ranging and come 
into categorise. He wrote extensively on almost all issues affecting his 
society and that served as a reference point for generations about two 
hundred years ago. He wrote extensively on Islamic issues and Stfism. 
Over more than one hundred books were refereed among his literary 


54 - Abdulgalil. A. Salih. The Sammaniyya, op.cit., 
55 - Abdulgalil. A. Salih. The Sammaniyya.op.cit., 
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works. 

As a prolific writer, he did not let all other da ‘wah activities prevent him 
from writing. He had to his credit, many Arabic literary works, including 
different sermons of scholarship standard. 

Shaykh Hasan had many works to his credit ranging from Arabic 
Language, Sirah, Figh, and above all, tasawwuf. Some of his literary 
works addressing the guidance of the Sufi disciples and Muslims 
generally. He also used to disseminate both the doctrines of Sammaniyya 
Sift Order and the teachings of Islam together. His Sammani centre formed 
one the largest branch of Sammaniyya in Sudan. His da ‘wah activities 
made him visit many countries on the globe, such as; Britain, London 
(UK), USA and in addition to many West and East African countries. 


He wrote on different topics for instance in Stft sm, Islamic history, 
education, philosophy, swluk, literature, ethics etc. In an interview with 
his son and the khalifa of the centre Shaykh Hasan has written 127 books. 
Below are just samples of his authoring books: 


Samples of his authoring books 


Out of his more hundred works, below are just examples: 
1- Isharat all’gamal wa Il’bdae fi Il’falsafa Il’Siiftyyah. 


2-Al’lam al-Tariqah al-Qadiriyyah (wa dawrahum fi ll’fikr wa Il’dawah 
ilaAllah). 


3-Al-Aman fi al-Mafhum Il’Sift. 
4-II’insan bain Il’madiyat wa Il’ruhyat. 


5-Ba’ith Il’nahda al-ruhiyah fi ll’Islam (AShaykh Muhammad Abd 


al.Karimal-Samman). 


6-Barahin Il’mawalid wa Il’dhikriyat al-huliyah Il’salihin. 
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7-Bain athar al-khamr al-hisi wa al-manawi. 

8-All tabaruk bi Il’salihin wa atharhum. 

9-Al-Tasawwuf fi ll’Sudan ila nihaiyat dawlat Il’Funj. 

10-All tawasul bi Il’nbiya wa Il’salihin. 

11-Jabal Il’kishir sayidi AShaykh Ahmad Attayib bn al-Bashir”. 
12-Jareer madinat al-Shair. 

13-Dur al-Tarigah al-Qadiriyyah fi ll’fikr wa dawah ila Allah. 
14-Dur al-Tarigah al-Nagshbandiyyah fi ll’fikr wa dawah ila Allah. 
15-Al-Riyadah fi ll’mafhum al-Siift. 

16-Al-Sudan dar Il’hijaratin Il’wala wa Il thaniyyah Il’sahaba. 
17-AShaykh Qarib Allah wa dawrhu fi ll’fikr wa Il’dawah ila Allah. 
18-AShaykh wa Il’masid fi al-mafhum Il’ Sift. 

19- ASiifiyyah fi midan II ’jihad. 

20- Falsafat ll ’shath ind Il’Siftyyah. 

21- Falsafat wuhdat Il’wjud. 

22- Al-mafhum Il’ramzi Il’khamr ind II’Stifiyyah. 

23- Yastanbiunak*. 


24- Ashtat al-ma Tifa. 
MS. 

25. al-Barahin al-shar‘iyya fi tayid mandahij al-tarbiya al-siftyya. 
56 - Hasan al-Fatih, 2004, p: 146, 147, 148, 149, 150, 151. 
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MS. 


26. Bayna ’l-ibda’ wa ’l-bid ‘a. 
MS. 


27. Buhiith wa-maqalat. 
MS. 


28. al-Da ‘iiya al-islami al-kabir sayyidi al-Shaykh Ahmad al-Tayyib 
ibn al-Bashir. 
MS. 


29. al-Da ‘wa ila ’l-Islam?°’. 


The Influence of al-Ghazali upon Islamic Jurisprudence and 
Philosophy 


In this book which was Shaykh Hasan al-Fatih thesis through 
which he has been awarded his PhD in Islamic philosophy, the author 
comes to discuss different topics within Islamic philosophy as well as 
jurisprudence. The book has come into three parts. In part one, the life and 
the works of Imam al-Ghazali have been presented. While the influence of 
imam al-Ghazali’s in jurisprudence in addition to the introduction of al- 
Ghazali’s as a jurist has been debated in part two. The students of imam 
al-Ghazali adding to the scholars, who have been influenced by him, have 
been tackled in furthermore detail in part two. The influence of imam 
al-Ghazali’s upon the philosophy, with following up the development of 
philosophy, in addition to the scholars who have been influenced by imam 
al-Ghazal philosophy approach have been discussed in part three. 


57 -  https://referenceworks.brillonline.com/entries/arabic-literature-of-africa- 
online/hasan-b-muhammad-al-fatih-b-qarib-allah-b-abi-salih-b-ahmad-al- 
tayyib-COM_ ALA 10005 _5 3?lang=fr 
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Sudan the Abode of the Companions Two Migrations, 
the First and the Second 


About his authoring book ‘Sudan the Abode of the Companions Two 

Migrations, the First and the Second’ professor Shaykh Hasan said: 
“Both the readable as well as audio media have much harmed Sudan. 
Throughout history’s phases, its role has never been portrayed locally also 
internationally. Despite that, Sudan is the cradle of the whole of Mankind, 


as well as, the cradle of civilization**. 


A-In 1963 during the MA period I have written research entitled: “Sudan 

between the Descriptivism and Nominative’, published by the Sudanese 
Culture Journal, in its issue 16th, of its fourth year, date December 1980, 
pages 46/59. That was an introductory study to the research that am 


presenting now. 


b- In 1965 I have written a book on tasawwuf in Sudan till the end 
of the Funj era, most of its chapters have been published by the higher 
Studies college University of Khartoum date 1987. 


c- I have written about the Islamic Dawah’s pioneers in Sudan. 


d- I have written a book about the outstanding migrated figures of the 


companions to Sudan. 


h- While my presidency to the deanship of College of Arts at the 

Omdurman Islamic University and in 1979 I have found a section of 
Islamic archaeology and I have seconded a number of teachers with the 
intention of focusing upon the originality of the Islamic role of Sudan. 


And hereby and with the intention of realizing the very same target, am 


58 - Hasan. A. Qarib Allah. A Sudan dar al-hijrateen alawla wa athaniyya li 
Asahaba. 
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presenting to the reader this book which I made its title: “Sudan the Abode 
of the Companions Two Migrations, the First and the Second, and in it: 


1- I have spoken on Sudan’s originality, history, and political borders. 
2- I have spoken about its languages, as well as its kingdoms. 


3- I have spoken about its deep-rooted ties with the Arabs, as a nation 
and a tongue. 


4- I have proved by proves and evidences that the companions in their 
first and second migration have come to the current land [Sudan], not the 
current land of [Abyssinia] 


5- I have proved with many sources asaneed that what is meant with 
the word [Abyssinians] in the prophetic traditions, the history books, and 
the biographies are [Sudan], with its current political borders. 


6- I have the strong tendency that the city of [Siba] is the residence of 
the companions during their stay in Sudan. 


7- I have stated the names of the migrants to Sudan, also their role in 
the Islamic expeditions and the openings, etc. 


8- I have stated the names of those who have been born of the 


companions in Sudan. 


9- I have stated the names of those who have been buried of the 


companions in Sudan. 


I have attached statistical tables, as well as a geographical map that 
provided the details>’. 


59 - https://www.facebook.com/%D8%A7%D9I%84%D8%B3%DI%88%D8% 
AF%D8%A7T%D9I%86-%D8%AF%D8%AT%D8%BI1-%D8%AT%DIN%84%D 
I%M8T%DB%AC%DB%BIMDB%MA A%MDINBA%DINB6- 
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A wonderful book in which Shaykh Hasan proved the migration of 
the prophet’s companions to Sudan. The book has come into six chapters. 
Chapters introduced the concept of Sudan, borders, names, capitals, and 
languages. Sudan’s kingdoms, religions, and influences have discussed 
in chapter two. The third chapter covered the ties between the Arabs 
and Sudan before and after the coming of Islam. While chapter four 
handled the companions’ migrated land or the land of sincerity. In chapter 
five professor al-Fatih presented the names of the migrants from the 
companions. And finally, in chapter six attachments, as well as maps have 
provided as pieces of evidence to support the writer’s views as it has been 
presented in the study”. 
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Wahdat al-wujiid theUnity of Existence 
In this book, Shaykh Hasan _ has tackled one of the philosophical topics 
which is the Unity of Existence. The Shaykh has investigated the topic 


60 - https:/;www.facebook.com/%D8%A7%DI%84%D8%B3%DI%88%D8% 
AF%D8%AT%D9I%86-DI%84%DIN%84%D8%BS%D8%AD%D8%AT%D8% 
A8%D8%A9I 
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and its relation to Islam, Iman with Allah’s Existence. Initially, the book 
focuses on the beginning of the idea of existence before Islam, providing 
numerous of the pioneers who were concerned with the doctrine of 
Existence prior to the manifestation of Islam. Then, the book has gone 
with defining the doctrine of existence in terms of linguistics, rhetoric, 
logic, and philosophy. Then, the book has debated the concept of Existence 
according to Sift s. While in the conclusion some of the views of several 
Muslim scholars around the existence doctrine have been presented. 
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The Intercession with the Prophets & Righteous 

Atawasul bi al-Anbiyya wa Asalihiyyin, The Intercession with the 
Prophets & Righteous, this research debates the intercession with the 
prophets and the righteous [men]. It is a scientific attempt to correct the 
way of those who have gone astray of the right Islamic path, the seekers 
of the straightway, wishing the guidance to the path of the Holy Qur’an 
the prophetic Sunnah, as well as the action of the salaf, aiming the return 
of those who act ignorantly against the community to the right track. This 
research has illustrated the legality of the intercession with the prophets 
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and the righteous, dead or alive. The author has shown in the study the 
legality of asking the living, in addition to seeking his help in the natural 
matters as well as of the supernatural one. Moreover, it is legal for him 
[the one who intercede] to seek assistance from the living in Barzakh, and 
asking his help in natural and supernatural matters. This is just, for the 
reason that the one who grants the ability to the living, a prophet or wali, 
or other than them, to respond [the one who ask], and for the intersection, 
and help, is the one who honored the dead in his grave and grants him the 
ability to answer the intercession of the living beside his help*’. 
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The Prayer-Bead its Legality and Evidence 

Muslims [mainly Sufi s] have given more concern to prayer-bead, 
honored and showing their love towards it, they furthermore have 
composed odes in its praising. To some of them the mere mention of 
certain of its types causing the tears shedding down and sentimentally 
being moved. 

The prayer-bead was and still is to Safi s the means through which they 
defeat the heedless and the weapon that help them engage in remembrance. 


61 - https://app.grammarly.com/ddocs/1219020867 
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It is the means of devotion, a reminder that dismisses away the laziness 
of the dhakirin [those who remember Allah]. It is the means that driven 
towards the righteous deeds and helping the building bridge between the 
dhakir and the heedlessness. It is also the means through which the great 
goals be realized, and the highest degrees be gained. It is the key of light 
through which the heart darkness is fading away, and the veil reveals. 
Thus, its love is the love to the sublime meanings, to which it symbolizes, 
and the grand task to which it derives, and the end toward which it leads. 
And if anything should amaze you is the saying of some Muslims, 
that prayer-bead is innovation, and discouraged people to use it not, 
despite that they never presented any alternative that does its function 
in remembrance, with their knowledge that counting [dhikr] with fingers 
lead to a fault in number counting, as well as worship-busier. 

Of all that has been presented above, Shaykh Hasan al-Fatih Qarib 
Allah saw the necessity of authoring a book on the topic [prayer-bead] that 
corrects the wrong understanding, and proves its legality, besides showing 
with proves and evidences the good behind its usages and honor®. 





- _ _ 





On Asceticism & fasawwuf 


This research is about the concept of religion, which considers a wide 
field, which everyone walks through according to his ability. Out of those 


62 - https://www.neelwafurat.com/itempage.aspx?id=lbb16067- 
15055&search=books 
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[walkers] is the one who is, by Allah’s leave, foremost in good deeds, 
and out of them is the purified, also out of them the one who take the 
possessors of determination as a model [messengers and righteous men], 
and then act according to the people of the paradise, looking to nothing 
but only to please Allah. While out of them also the one who inclines to 
the rest, comfort and stillness, suffices only to obligatory [of devotions], 
with care little to supererogatory [of devotion acts], such a person has no 
guarantee of hypocrisy’s creping to distort his deed, this if not thoroughly 
(his deed) be lest become vain. 


In this research there are examples, that show how the prophet’s 
companions and others have intimated the messenger of Allah [sw] the 
ability they afford, till some of them used to imitate him in al-mubahat 
permissible [things according to sharia], just to train themselves to 
actualized his [the prophet] manners. 


Also in this research, the researcher has stated that when Sifi s take 
this ethical path, they have been driven by two matters: firstly: the general 
human’s tendency for devotion, stemming from the belief that [adhering 
to] religion is the fitrah of Allah upon which He has created [all] people. 
Secondly: taking the messenger of Allah as the best model based on 
Allah’s saying: (Ye have indeed in the Messenger of Allah a beautiful 
pattern (of conduct)). [Surah al-Ahzab, verse 21]. 


Finally, aiming to reflect and present a clear image of the concept of 

zuhud asceticism, many examples have been provided. In addition to Sift 
sm, its meaning, and stages.The research has been concluded with the 
speech on murid, his conditions as well as his striving in the Safi path®. 


63 - https://www.neelwafurat.com/itempage.aspx?id=lbb17943- 
16839&search=books 
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Yastnboonk 
This is one of the most important books that have been penned by 

Professor Shaykh Hasan al-Fatih . In this book, the author has followed 
the technique of pointing the question followed by the answer. Some 
more than eighty an Islamic — Sufi issue or matter has been raised by the 
Shaykh. The great sources that the author has used enabled him to provide 
convincing feedback to so controversial numerous matters raised by the 


deniers of tasawwuf. 
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Between the Effects of the Physical and Spiritual of 

Wine 

This book entitled: ‘Between the Physical and Spiritual Effect of Wine’ 
has been published in 1999. The publisher is Maktabt al-Dar al-Arabiyya 
Llkitab, handles literary research, expressing the physical and symbolical 
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effects of wine in the Arabic poetic tradition, aiming to provide the 
reader with some of Sufi s art in Dawah of Allah, as well as an invitation 
following their path”. 











The Shaykh & Masid 

The Saft centre and its pioneer or [the Shaykh] and [masid], the 
title of this book, are words whenever be stated what crosses the mind 
is the meaning of education, guidance, instruction, kindness, caring and 
courtesy, and what the Shaykh used to do. More than these, for the mere 
Stating these words — Shaykh and masid- the embodiment of holy Quran 
recitation, and its study, dhikr, supplication, glorification, prayers in 
congregation, feeding the poor and the needy, as well as the orphans, and 
the passers-by, and of what usually the masid provides for its visitors, or 
of those who seek guidance, such good virtues are recalled with the mere 
mention of Shaykh and masid institutions. 


The masid represents for its visitors as well as its neighbours the security, 
tranquillity [both in saying and deeds], in addition to offering them with 
the heart’s rest, in addition to psychological and physical stability; and on 
it, the companionship being achieved. 


This book which I presented to the reader points out the role of the 


64 - https://www.neelwafurat.com/itempage.aspx?id=egb93322- 
5093291 &search=books 
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comprehensive religious institutes, which were and still are, stand as the 
foundation which the true Muslim trusted, as well as represent the clear 
scientific criticism, and the plain practical rejection to the style of the 
scientific also practical style of education which practice by the current 
Islamic States. Of what makes of its school, institutes and universities 
[barricade] of a machine that runs, not abiding on that by Quranic and 
prophetic doctrine, which in deeds not sayings set the governance to Allah 
[sw], also the devotion for Him practically not a claim and the practical 
application including for all of the mind, soul and body. 





The Symbolic Concept of Wine to Sufi s 


Several books about Sifi s have been written, handling their spiritual 

Status as well as their features. This book comes in its core theme to discuss 
one of the most significant issues, and the situation of Safi from, and 
that is the ‘Wine Drinking’. What distinguished this documentary book 
is the thorough details around the spiritualities the book has offered, in 
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addition to the varied definition of the concept of wine. Thorough details 
and the status of varied faiths mainly the Torah, Bible, and the Holy 
Qur’an have also been provided. Moreover, the book has displayed the 
different harmful side of the wine upon the human. And finally, it comes 
to introduce the concept of wine according to Sufi s, with the presentation 
of multi-terminologies that are used by them regarding wine. 


The Symbolic Concept of Wine to Sufi s 


The techniques, as well as the methods of Sufi s in the dawah to Allah, 
have been varied. Moreover, the expression about their —Sufi s- concepts 
and the way of people’s excitement to also have been varied. To reach the 
people with what they have meant of dawah to Allah, and awakening of a 
desire to engage to His devotion they abundantly wrote on prose, the art 
of wisdom, spiritual abstraction, visions, and dreams. But, they actualized 
the peak in the rhetoric expression, when they expressed their message in 
form of poetry. For they composed uncountable an abundant of symbolic 
poems, taking a good example from the holy Qur’an, where they focused 
on the wine bliss. They described wine’s vessels, spoke of its names and 
denotations, nicknames, cupbearers, and the means to its incitement. 

As the grand thinker, doctor Hasan al-Fatih Qartb Allah has specialized 

in the study of Sufi s philosophy and their literature, where his pen has 
excelled on that, with great numerous of researches and books, which found 
their ways among the well-reputed literary studies in the 20th century, 
here is he presenting unique Sift literature. Displaying their — Suft s- 
poetry, in which the symbolic meaning of wine have been subjected, and 
show how they — Siff s- despite their act following the way of seducers 
of poets, mainly of wine odes, in the usage of their terms and techniques, 
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but you find them, that they looked behind their ode of wines to denote 
symbolic meaning, through which they pointed out to the bounty of the 
hereafter as well as of the paradise blesses”. 





PA yar 


The Supreme Name of Allah 


Supplication is the essence of worship; however, it has the preference 
of places, devotions, acts of obedience, hours, and nights of acceptance. 
Moreover, it —supplications- has the preference of names’ acceptance. 
This book which is between our hands tackles generally the Grand Names 
of Allah, and most importantly what has been said in regard to Allah 
Supreme Name /sm Allahu al-Atham. The researcher in this very research 
has investigated what an individual is eager to know about Allah’s Grand 
Names and the Supreme Name of Him, mainly of what has been stated 
in the Holy Qur’an, as well as the prophetic hadiths, the scientific fatwas 
[legal verdicts], and the invocations that narrated after the Prophet. 


65 - https://www.neelwafurat.com/itempage.aspx?id=egb5323- 
5005335&search=books 
66 - https://www.neelwafurat.com/itempage.aspx?id=lbb15775- 
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The Meaning of the Glorious Koran 

Moreover, one of the great scientific contributions professor Shaykh 
Hasan and under the label “Qarib Allah” with the assistance of Shaykh 
Ahmad Darwish published the translation meaning of the Qur’an named 
“The Meaning of the Glorious Koran” . 


The project has been published in 2001, and has come into 374 pages. 

In fact its significance work and consider an addition to the efforts that 
have been led by previous Muslims scholars who intiated the work on 
the Holy Qura’n translating meaning. The book is available on https:// 
archive.org/details/HolyQuran_ prof.Hasan Qarib Allah sudan 


14774&search=books 
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HolyQuran_prof.has 
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THE HOLY KORAN 
its meaning rendered into English 


© 2001 www Allah 
The Mosque e Internet 


Grand Shaykh, Professor Hasan Qaribullah 
Dean of Umm Durman Islamic University 


ie anne Darwish 


1 The Opener - Al-Fatihah 


In the Name of Allah, the Merciful, the Most Merciful 

[1.1] In the Name of Allah, the Merciful, the Most Merciful 
Allah praises Himself [1.2-4] 

[1.2] Praise be to Allah, Lord of the Worlds, 

[1.3] the Merciful, the Most Merciful, 

[1.4] Owner of the Day of Recompense 

Supplication of believers [1.5-7] 

[1.5] You (alone) we worship; and You (alone) we rely for heip 
[1.6] Guide us to the Straight Path, 


[1.7] the Path of those upon whom You have favored, not those upon whom is 


the anger. nor the astray. (Amen please answer) 


To quote some commentaries of Qartb Allah’s above work, here some 


There are several verses in the Koran that refer to killing the unbelievers 
(worshipers of stones), such verses relate directly to the battle fields of 1500 
years ago, when early Muslims were persecuted as the early Christians 
persecuted. True path of Islam is moderation, therefore Muslims should 
lead exemplary lives and preach the religion to non- Muslims and not kill 
them. Over the centuries many non-Muslims choose to live under Islamic 
protections (1.e. Spain) and were never subjected to persecution. 


When pronouns are capitalized they refer to the Creator, Allah. 
Examples: You, He, Him, His and, Own while pronouns such as Our, 
Ours, Us and We denote His Greatness not plurality. 
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In this translation of the meaning of the Holy Koran we elected to 

replace the word Christians with the more accurate translation Nazarenes. 
To learn more about the Nazarenes and their roots, as well as the Christians 
and their roots, please refer to our informative research in the section 


Prophet Jesus in the Koran page 493°’. 


Has the Koran ever been altered or revised? 

No, the Arabic Koran remains exactly as it was first revealed to Prophet 
Muhammad, praise and veneration be upon him. The first written copy 
still exists! 

The Arabic Koran has never been subject to alteration or revision and 
Allah has promised to protect His Word forever. 

Unlike Judaism, which is restricted to Jews, Islam is not restricted to 
Arabs, it is the last Message of the Creator sent for all mankind®. 


The Millennium Biography of Muhammad (SAW)--The 
Prophet of Allah 


Also, one of the great scientific contributions professor Shaykh Hasan 

is the book on the prophet Muhammad sirrah, entitle: “The Millennium 
Biography of Muhammad (SAW)--The Prophet of Allah” by Grand Shaykh, 
Professor Hasan Qarib Allah Dean of Umm Durman Islamic University 
and Sammania Grand Shaykh, Grand Muhaddith Master Abdullah Ben 
Sadek, Shaykha Anne Khadijah Darwish Shaykh Ahmad Darwish, book 
Pages 653 . The authors were unable to find a more eloquent preface this 
millennium biography than a letter sent by the Prophet to his 
contemporary the Emperor Heraclius. In reply, Heraclius commenced an 
imperial investigative effort to cross-examine the current Prophethood. 
In the year 610 CE, Heraclius succeeded Phocas as Emperor of Rome. 


His empire flourished and extended as far west as the Danube in Europe, 
67 - https://archive.org/details/HolyQuran_ prof.hasanQaribullah_ sudan 
68 - Hasan al-Fatih. & Ahmad Darwish. The Meaning of the Quran. 2001. 1368 
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and included all the countries on the Mediterranean coast. It also included 
the Balkans of which Turkey with its famed city Constantinople, named 
after Emperor Constantine was a jewel in the crownof the Roman 
empire, and many of the Arab countries surrounding Arabia. As part of 
his prophetic duty, Prophet Muhammad (S A) invited Heraclius to Islam 
and in response Heraclius decided to examine Prophet Muhammad. By 
exploring this book, you are, by default, examining Prophet Muhammad 
(sa) and this what is meant by referring to the reader as having something 
in common with Heraclius. Prophet Muhammad (sa) sent his messenger, 
Dihyah Al Kalbi to the governor of Bostra with a letter®. 


The book has come into 134 chapters. The bellows are some quotes of 
the book: 


Prophet Muhammad genealogy 


His parents were Amina, daughter of Wahb and Abdullah, son of Abd 
Al Muttalib, the son of Hashim, son of Abd Manaf, son of Ksay, son of 
Kilab, son of Murrah, son of Ka’b, son of Lu’ayy, son of Ghalib, son of 
Fihr, son of Malik, son of Nadir, son of Kinanah, son of Khuzayma, son 
of Ilyas, son of Mudar, son of Nizar, son of Ma’aad, son of Adnan, son 
of Udd, son of Udad, son of Al Yasu, son of Yashub, son of Hamil, son 
of Kaydar, son of Prophet Ishmael, son of Prophet Abraham, son of Azar, 
son of Tarikh, son of Yahur, son of Ushru, son of Arghu, son of Kalun. son 
of Faligh, son of Amir, son of Shaligh, son of Arfakhshad, son of Shem, 
son of Prophet Noah, son of Malik, son of Mattushalakh, son of Akhnukh, 
son of Yard, son of Mahla’il, son of Kinan, son of Anush, son of Kinan, 
son of Shith, son of Prophet Adam Peace be upon all the Prophets” 

69 -  https://iqbalkalmati.blogspot.com/2015/04/the-millennium-biography-of- 
muhammad-saw.html 


70 - Hasan Qaribullah . Abdullah Ben Sadek . & Anne Khadiah Darwish. 
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The miraculous Koran 


When Allah intended His special miracles to be 

demonstrated by His Prophets, He created something similar, 
yet clearly superior to the highly acclaimed skills of that day. 
To all but the proud, the miracles He sent were clearly recognizable and 
accepted as such by practitioner and layman alike. For example, during 
the time of Moses and Pharaoh, sorcery and magic had reached its highest 
peak. To prove to Pharaoh and his nation that Prophet Moses had been sent 
with the truth, Allah caused the Staff of Moses, as well as other miracles, 
to turn into a serpent and devour the magical snakes of the sorcerers. 
When the sorcerers saw the miracle they surrendered immediately to the 
truth, knowing well that the miracle was a reality whereas their skills 
were nothing other than trickery. Another example is that of the miracles 
given to Jesus. Prophet Jesus was sent at a time when the art of healing 
had reached an extremely high level. Among the healing miracles Allah 
permitted him was that he might raise the dead, and heal the sick from 
incurable diseases. Physician and layman alike witnessed these miracles 
and knew that they were not the skills of a skillful physician, rather, 
they were divine, holy miracles given to him by his Creator. Earlier, we 
spoke of the pride Arabs took in their language and of the prestigious 
rank of a poet within their tribe. At no time in the history of Arabia had 
the science of language been greater or more eloquent. Annual poetry 
competitions were held in Mecca and elsewhere in Arabia to which people 
flocked just to listen to the beauty of the language and perhaps partake. 
Although Prophet Muhammad, (sa) was given many great miracles the 
greatest miracle given to him, was the Holy Koran for its composition, 
grammar, eloquence and fineries surpasses the work of any author or poet. 


ALLAH https://www.knowtheprophet.com/files/Biography.pdf . P407. 
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Allah issues a challenge in the Koran to anyone to compose a chapter or 
even just a verse of the same quality and beauty to those in His Koran and 
at the same time warns that no one will ever be able to do so. In His Mercy, 
Allah has promised to keep the Koran free from alteration or corruption. The 
miracle of the Koran was and still is apparentto all whose ego does notresist. 
“Tf you are in doubt of what We have sent down to Our worshipper (Prophet 
Muhammad), produce a chapter comparable to it. Call upon your helpers, 
other than Allah, to assist you, if you are true. But if you fail, as you are 
sure to fail, then guard yourselves against the Fire whose fuel is people 
and stones prepared for the unbelievers.” Koran Chapter 2 verses 23:24 
Prophet Muhammad, (sa) was also given miracles both similar and 
superior to those of Prophets Jesus and Moses, peace be upon them”. 


The birth of the last prophet of Allah 


On Monday, 12th of Rabi-al-Awwal —— 570 years after Jesus 

ascended into heaven to await his return before the end of the world 
—— Lady Amina gave birth to her blessed son in the house of Abu Talib. 
Ash-Shaffa, the mother of Abd Al Rahman, attended his birth and as 
Lady Amina gave birth her blessed baby was delivered prostrating upon 
his tiny hands and knees, then sneezed and said, “Al Hamdulillah” 
—— praise be to Allah —- whereupon a voice from the heavens 
replied, “May Allah have mercy upon you.” As Ash-Shaffa looked 
out into the night sky the horizon became illuminated so that the very 
distant castles of Greece became clearly visible to her. Incidentally, “Al 
Hamdulillah” was the same praise Prophet Adam offered as he sneezed 
upon reaching earth. The beautiful baby was born without a trace of dirt 
upon him, and a sweet aroma caressed his perfect little body. Lady Amina 
remembered the instruction she had been given in her vision and supplicated 
to Allah with it for her little son, then gave him to Ash—Shaffa, the mother of 


71 - Ibid: p62 
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Abd AI Rahman to hold. News that Lady Amina had given birth to a son was 
sent straight away to Abd Al Muttalib. As soon as he heard the good news 
he rushed to see his new grandson. When he reached the house his heart was 
filled with joy and tender loving care. He cradled the sweet baby wrapped in 
a white cloth in his arms and then took him to the Ka’ba where he offered a 
prayer of thanksgiving to Allah for the safe delivery ofhis grandson. Before 
returning his new grandson to Lady Amina he went home to show him to his 
own family. Standing at the door waiting for his father’s return was his three 
year old son Abbas. Lovingly, Abd Al Muttalib told his son, “Abbas, this is 
your brother, give him a kiss,” so Abbas, who was in reality his uncle, bent 
over and kissed his new baby brother. After everyone had admired the 
baby, Abd Al Muttalib returned to Lady Amina and in accordance with her 
vision and a vision Abd Al Muttalib had seen, the sweet baby was named 
Muhammad. When people asked why they had named him Muhammad 
they replied, “To be praised in the heavens and earth.” Before that time 
the name Muhammad was unknown and no other child had ever been 
given that special name. Abu Talib’s house, the house in which the Holy 
Prophet (sa) was born exists today and is used to house an Islamic library. 


Special events during his blessed night 


Ash-Shaffa was not the only person to witness miraculous events of 

this very special night. As Othman, the son of Abi As’s mother gazed 
up into the night sky she witnessed the stars lower themselves and 
a light so brilliant appeared at the time of his birth that she could see 
nothing except light. In the kingdom of Chosroes, fortifications shook 
and balconies collapsed, whilst the waters of Lake Tiberias ebbed, 
and the famous flame of Persia, which had not been extinguished 
since it was lit a thousand years before, was suddenly quite 


unexplainably extinguished. In the heavens, meteors were commanded 
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to be on guard so as to prevent the satans from listening to the 
news the angels bore about the events of this very blessed night. 


The knowledgeable Jew 


Amongst the citizens of Mecca were several Jews, one of whom 

was knowledgeable of the scriptures. He knew from his learning and 
the signs of the time that the birth of a new prophet was imminent 
and anxiously awaited his arrival. On the night Prophet Muhammad, 
(sa) was born, a strange feeling came over him that prompted him to 
rush to the door of his house and ask some Koraysh tribesmen, who 
happened to be passing, if they had heard of any births that night. 
The tribesmen replied that they knew of none, so he asked them to 
go and find out then bring word to him. He felt sure that this was the 
night in which the new prophet had been born, and if his feelings were 
correct he knew he would indeed be able to recognize him by a special, 
prominent mark on his skin that lay between his shoulders. Sometime later, 
the tribesmen returned to the expectant Jew and told him that a son had 
indeed been born to Lady Amina, the widowed wife of Abdullah, son of Abd 
Al Muttalib. The Jew asked them to take him to see the newly born and his 
mother, so in haste they made their way to Abu Talib’s house. When they 
arrived, Lady Amina presented her darling son to them and as the cloth 
that covered him was gently rolled back the Jew saw the unmistakable 
mark and fainted. When he regained consciousness he announced the 
prophethood had been taken away from the Children of Israel and said, “O 
people of Koraysh, by Allah, he will conquer you in a way that the news 
will traverse both east and west.” The mark the Jew referred to was circular 
and read, “There is no god except Allah, and Muhammad is His Prophet”, 
and it was from this identifying mark that the sweet aroma of musk exuded. 
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The decision of lady Amina and Abd al-Muttalib 


Abdullah was a young man when he died and therefore had very little 

to leave his wife and unborn baby. All he was able to leave them was an 
Abyssinian maid named Barakah, which means blessing, a few camels 
and some goats. Barakah was also known by the name Umm Ayman. 
During the first days of our beloved Prophet’s life, Barakah helped his 
mother to take care of him, and Thuwaybah, who attended his birth, 
became his first wet—nurse. In those days it was the practice of noble and 
well—to—do families to entrust their newly born infants to the care of good 
families living far from Mecca where the infant would be less likely to 
contract the many diseases that all too often accompanied the pilgrims. 
Among the many advantages of sending a newly born to be raised in the 
desert was that it was there that Arabic in its purest form was spoken, 
and the accomplishment of speaking pure Arabic was a most sought 
after quality. Youngsters also learned the essential art of survival through 
the mutual love and care for one another that in turn lead to excellent 
manners and a chivalrous nature. With this in mind Lady Amina and 
Abd Al Muttalib decided to send Muhammad to be raised in the desert. 


Halima 


Soon after his birth, several Bedouin families made their twice yearly 

journey to Mecca in search of a child to foster. No fee was requested 
by the foster parents as one might suppose, rather, the intent was to 
Strengthen ties between noble, well—to—do families and perhaps receive a 
favor from its parents or relatives. Amongst the prospective foster mothers 
was a lady called Halima, the daughter of Abdullah Al Sadiyyah from the 
tribe of Banu Hawazin. Halima’s family had always been poor, and that 
year in particular had been harsh for them on account of the drought that 
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devastated the area. Halima had a young baby of her own, so together 
with her husband, Abi Kabshah, and baby they traveled in the company 
of other families from their tribe to Mecca. Halima carried her son as she 
rode upon their donkey whilst her husband walked by her side and the 
sheep ran along beside them. When they set out, the sheep’s milk had been 
a constant source of nourishment for them, but the strain of the journey 
took its toll and its milk dried up. Halima’s own milk was insufficient 
to satisfy her baby, and many a time her baby cried itself to sleep out 
of hunger. Before reaching Mecca, there was another setback, Halima’s 
donkey started to show signs of lameness, so they proceeded slowly at 
their own pace whilst the others went on ahead. Because of the delay, 
Halima and her family were the last of the prospective foster parents to 
reach Mecca. By the time she arrived each of the other prospective foster 
mothers had visited the homes of parents wishing to send their newly born 
to the safety of the desert, and chosen a baby. However, the planning of 
Allah was that all had declined the offer to take Lady Amina’s baby on 
account of him being an orphan, and so when Halima arrived he was the 
only one available. As Halima entered Lady Amina’s house she found 
the tiny baby sleeping upon his back wrapped in a white woolen shawl 
under which a green piece of silk had been placed. Instantaneously, with 
just one glance, in the same way that the wife of Pharaoh’s heart had 
been filled with love for the baby Moses, Allah filled Halima’s heart with 
overflowing love. Halima was overcome by his beauty, and as she bent 
down to pick him up she smelt the delicate fragrance of musk. Fearing 
she might disturb him, she placed her had over his chest and as she did 
he smiled, then opened his eyes and from his eyes beamed a radiant light. 
Gently, and lovingly she kissed him between his eyes and offered him her 
right breast and immediately felt a surge of milk, he accepted her breast 
and suckled away contentedly. After a little while she offered him her 
left breast but even at this very tender age fairness was inherent in his 
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nature and he declined leaving it for his new suckling brother. Later on 
that day, Halima returned to her husband and told him that there was no 
doubt in her mind that she wanted to foster Lady Amina’s baby — it was of 
no consequence to her that the baby was an orphan, or that future favors 
may not be possible —— the baby had completely captivated her heart.” 


The bonding 


It is through the nourishing milk a foster mother gives to her charge 

that the baby gains an extended family into which marriage to its siblings 
is not permitted. And so it was that Halima’s foster child would refer to 
her in later years as his mother, and to her children as his brothers and 
sisters. Right from the very beginning, the bonding between Halima and 
her foster child proved to be a very great blessing for not only her family 
but the entire tribe. And it was because of this very close relationship that 
her people were, in the years that followed, protected and led to Paradise”. 


The peaceful night 


Whilst Halima was nursing Lady Amina’s baby, her husband, Abi 
Kabshah, went to tend his sheep and was very surprised to find its udder 
full of milk. When he milked it there was so much milk that there was more 
than enough to satisfy the entire family, that night they drank their fill and 
slept peacefully. When they awoke, Abi Kabshah exclaimed, “Halima, by 
Allah, I see you have chosen a blessed spirit, did you notice how we spent 
such a blessed night and are enjoying its benefits?” 


72 - Ibid 
73 - Ibid 
74 - Ibid: 37 
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The migration 


On the night the Koraysh planned to kill Prophet Muhammad 
(sa) Angel Gabriel visited him and told him he must not sleep in his 
bed that night. He also gave him the news that Allah had given him 
permission to migrate. When the Prophet (sa) told Ali Gabriel’s news 
he was delighted and volunteered immediately to sleep in his bed 
whereupon the Prophet (sa) assured him that no harm would befall 
him. On account of his honesty, several people had entrusted their 
valuables to the Prophet (sa) for safekeeping. Now that permission to 
migrate had been given he could no longer take charge of them so he 
asked Ali to remain behind and return them to their rightful owners 
then to come to Yathrib as soon as he had discharged his duty. Later 
that night, Ali wrapped himself up in the Prophet’s cloak and slept 
soundly on the Prophet’s bed”. 





The Civil War at the Beginning of Islam 
This book tackles the issue of the civil wars which have broken out at 
the beginning of Islam from the epoch of our master Abi Bakr al-Siddiq 


75 - Ibid:131 
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[ra], till the appearance of the Abbasiyyid State, passing through the 
period of Yazid as a prince, to the caliphate of Mu’awia b. Yazid, and the 
caliphate of Marwan b. al-Hakam, and the caliphate of al-Walid b. Abd 
al-Malik b. Suliman b. Abd al-Malik’®. 





Jarir the City of Poetry 


I have taken in this research with the study and analysis, Jarir’s poetry, 

who described himself as the city of poetry. I have given him special 
care for his praising to the khulafa. For in his praising an embodiment of 
the praised of personal characteristics, which lay a clear light the State’s 
policy, besides showing many of its affairs, ideals, values, while revealing 
its culture, and its relation with the rest of nations both in peace and war. 


I have shown my views in many of what Jarir has written, in addition, 

I pointed out that despite his unique poet, but he does not embody the 
values of the Islamic nation, nor its ideals or traditions. And despite the 
opportunity which has been sized to him, not other else of those [poets] 
who came after him; for he was a contemporary to our master Omar b. 


76 - Ibid 
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Abd al-Aziz, despite that, did make his poetry a mirror to that precious 
golden age, which to historians is a complete circle to the guided-righteous 
khulafa’s circle. 


After I covered some of his eulogist poetry, then I went to provide 
some patterns of the poetic images that he has tackled. So, I did not focus 
on flirting poem, despite its significance in Jarir’s poetry, and that for one 
reason, which it has been investigated thoroughly by other researchers. 
And as for hija’ (“lampooning”), which has forced Jarir to delve into 
deeply, I have taken it into too much detail, and I have pointed out the 
accusation that had been raised by al-Farsdaq on Jarir and his family. 
Then I went on exploring Jarirys elegy poems on al-Akhtal. 


At the end of the research, I have stated the art of pride in Jarir’s poetry, 
as wellas the elegy art’’. 
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Studies for Tertiary Thesis 


I have handled in this book the scientific application of the basics and 
axes of [evaluation] or [assessment], of some researches moreover tertiary 
thesis[Masterand PhD]. 


I have supervised and _ participated in examinations and 
promotion of its students to the degree of [associate professor] or al- 
Ustaziyya [Professorship], or of what I have directed the students with 
providing them with the assistance. My participation in such activities 
has included the University of Khartoum, University of al-Nileen, 
Omdurman Islamic University, University of Juba, Ahfad University for 
Women»s, Africa International University, Sudan University of Science, 
and Technology, al-Shariga University [UAE], and Amsterdam University 
[Holland]. 
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Invocation of Shaykh Hasan _al-FatihQarib Allah 
manzimat ’asma’u ’Allahi ’alhusna li Shaykh Hasan 


Professor Shaykh Hasan most productive writings have taken the form 

of prose, but he also composes poetry. Thus, the most famous work in 
poetry that he has written is an invocation of the beautiful names of Allah. 
In highly poetic language the Shaykh compose the invocation in which he 
makes dua’a using each of the ninety-nine names of Allah. below is the 


invocation words, listen to him so nicely enchants 
Sie rw —> > JMS | one Ceara’ cD) a_i ad a Cer 
I began in the name of Allah my Lord with ever all praising 


Sending the blessings upon my beloved al-Mukhtar with tahalil [saying 
there is no deity but Allah] 


De Bis SY gay Lill pf Abel al es oe Gy Ya GLa 5a 

I confess that there is no Lord other than Allah 
Has the power in the world as well as in the hereafter has exalted high 

Sud_4 Glally BLY), SI absine Lites Jl GI gl, 
And I witness that all the messengers are his servants 
He has the Books, angels, and the whole of creation 

DLA YL ] os ts hae te | a NN 48 ade il 
From Him [Allah] the best of creation] mean Muhammad has come 


A deliverer of good news and a warner, who to the messages, ever has he 
perfected 
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Dall go Lge Licks Ghats * A ASI LG pS Line) 
We have you accepted as Lord, as well as the Kaba’a as Qibla 
And with al-Tayyib and al-Sammansuccour from the plight 

Sate day pill 41} ad # Litele} gil ab all e_ailally 

And with al-Fatih the guide to the doctrine of our imam 
Qarib who is always with sharia is committed so ever 

Saad Gidld Qa by GL nd gag Le alll Ly Lies 
Unto you, on secret and loud we called upon you O Allah 
You exalted O the Most Gracious gratefully has the grace on us 

Dare ite y uh lle Ling * Lids! ab YI Gp Ha) 


Most gracious that exceeds the mother [in grace] to our weakness grant 


us with grace 


O You the king of the dominion, The Most Sacred [we ask Thee] an 


swift attainment 
ashy ell Gal ee La gall oe Ly BY ah, 
And from distress grant my people with peace 
And O The Infuser of Faith bliss my heart with peace as well as cover 
Deda LS le lin Li Lbs #4855 date Se 3 Ge 


The Preserver of Safety, All-Mighty bliss your servant and elevated 


him 


And what has become hard make it easier for us O The Compeller, The 
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Restorer 

Deals DS gob Ly Gla Lay *# Se by Ld ig al abl, 
And in You O The Supreme make my [status] so great 
O The Creator, and The Originator of the whole creation 

Was lake GLa Lh ald FDL ee Ly Se Cin 
O you the Fashioner of the creation you have made ever the beauty 
So, forgive O the Most Forgiver a humiliated servant 

Vo-als dle Gli s Ui Cues Hyanlsl pli J LG 
I plead to You O The prevailing One to my envious be the destroyer 
And bliss me O You The Supreme Bestower acomprehensive knowledge 
D4 yo Le LLG Laid Liss) hs gh jy Ll Sa 

To You O The Provider we extend our palms- hands 
O The Opener with a waited opening honour us 

DE ys Sl) (ied! Go lb Lad #2 Sb) gi SU ed 2 le 
The All-Knowing to you we have meant wishing only Your support 


And O The Withholder to you take off my life in a condition of [Quran] 


recitation 
YES CLiall gf jas) Gols La gt a tall, DG yy a bis 
And O you The Extender of the good in night and daylight [duha] 


And O you The Reducer lower the wing of humility with devotion 
wholeheartedly 
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LS saad Jd Fea py DY ed) a LI 


O The Exalter, The Elevator for the sake of Your messenger make high 
my [rank] 


The Honourer, TheHumiliator to the enemies ever destroy 
Dell 93 Gy y ah gh esa Sot Lal Sle a 

All-Hearing we call upon you living with Your light 
All-Seeing with my status You the Lord of the highest 

Yoigs Labi » yh Gabi las go ly dae ba Sa ly 
And O YouThe Judge, The Giver of Justice O to His creation 
All Subtle, All-Aware, to tyrants, is destroyed 

YB) Lai Y phe cuilit sity le Ly gi ei dy bed 


Your forgiveness O you the Forbearing is my intention as well as my 


wish 
You The Magnificent, The Supreme, you never fight an armless 


The Forgiving, to me, forgive, The Most Appreciative, to Your 


forgiveness 

Extend the hand of forgiveness and instantly being accepted 
Donnie LG de Ls data SI gu AY pS le 

The Most High, The Most Grand there is no deity save thee 


The all-Preserver, The Sustainer to the pious you ever preferable 
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The Reckoner, The Majestic, You is my suffice from the enemies 


The Most Generous, The Watchful You never return an enquirer [in 
dua’a] 


Ve 5 Bj) ain y Bly LARA) y 1g LSI Ce 5 


The Responsive One, You grant the whole [creation] a light also a high 
Status 


O you The All-Encompassing, the Boundless to my sustenance expand 
so swiftly 


Voy ge eee Ly aw Stil Lee FL le Gh aL Y a gay a So 
The All-Wise, The Most Loving, never punished disobedient 
If he to You O The Glorious comes running 
DME is Lice ol ia gat aac ugly al oi agi] Seb Lis 

The Resurrector to the good and guidance raised me up ever 
The Ever Witnessing, make me have satisfaction from you 

SA GL niall og 8 LS 9 US @ pall Gall a Oe LI 
O you the Truth who to my grieve is [best] remover 
You the Disposer, The Powerful to [our] hardship ever ease 

SLiohla ala ate Qa 4g dee L5H Calc 2g si 
The Firm and The Protecting Associate to the weaken give us strength 


Praiseworthy, and The All-Enumerating His garce still abundantly 
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falling rain 
Y Glas Sie LS Gill a 4 aba ee ali) G2 4 ALL 
O The Initiator of the people and their Restorer I asked You 
And the Giver of life to a long-absent heart from you 
DL jad a GLUES | yn Lindl 9 Gs Sly Legals Gul Gr ye 
O The Bringer of Death, destroy with anger, distress and hardship 


An enemy, moreover a devil with envy has been wrapped 


Y5Aa a Sjly ay Fa pal ep hl J = 
You The Living, The Self-subsisting bestow mercy upon a father 


A grandfather, as well as a Shaykh and cause the ummah to disembark 
in such a blessed disembarking 


Yop aM aty) 5) 2S aL el ye es Lady LG 
O you The Perceiver clean my heart from other [than You] 


To lofty high, for You are the Deity, and You possess the absolute 
loyalty 


Yale 5 ds 3 5c) 134 GLS 2 * 2S Gl ak 4 La Ly, 
You the Gloried and Supreme venerate to the [essence] of Your prophet 
For he was so kind, a model, but also a just [in his rulings] 
Bas dae tl yo 2 a a tA ae 8 Lal gy Sal ol 
By your name O the One he has come in his speech [word] 
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So, to my heart honours, bliss with happiness and dignified 
al gig LGA 6H Le ALY als edaiee LI 
O You The Eternal He begetteth not, nor is He begotten 
In secret as well as in public make piety loveable to us 
Del gill Ga Ag ss pull Gs pnd Ua SLL 
O you The Capable, to myself salivate from other than You 
And make ease the sincerity for me, to me lit the light 
Dad aS ly Appl Linen lias Ha eS og 2-8 5a te g 
And you The Omnipotent, to my whole sons 


As well as all my lovers, have repentance, and to the prices make it the 
cheapest 


Yj-els Sic gl at 4/25 gai pas Ly fa ys pa dy 
You The Expediter, put forward a murid toward You 


And to him slow down those who play [in religion] and [to them make 
thebalance] 


Ds Ds} Ly led Ses 4 Sb Sac A ge Ly Uh le , 

And with gentleness O you The Delayer treat your servant 

And his opinion on you is so good O the First with no [beginning] 
Y5S5 Q gyal jiu) als Ly ye S 8 ys eal gl Ga I Ls 

And you O the Last lit the flashes of your light 

And O you The Manifest to my faults cover as well as forever change 
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als Csdl) Jai 2 zy Ly yall o pe gl cuie Gb Las 
And O you The Hidden One, (All) the faces have humbled to You 
O you The Governor, the sin has ever burdened me 
ile jal cof JL LL, Gulla ne» 2 ld Ll 
We have been commanded but we turned away O my Lord 
O You The Self Exalted, You to the still good provider 
De) etl, GI eal sl hs Ja ly Ly Ly 
O You The Beneficent and Oft-Returning to our sins ever replaced 
And to our hereafter mind, moreover by the snow ever washed 
Deal SL Lal ALL Ca gg) Fede Linke HLhiads als ili g 
O You The Revengeful, with your favour to our gathering ever forgive 


The Most Forgiving and Most Kind, The King who comprehensibly 
control the Great Dominion by his power 


Lei Gl Y aly SY) gt lL Ba JL a 1 2 Sa Ll 
To you, we returned O the one of supremacy peculiar us 
For you to the honourYou still the operator 


MS Gee Spe ly Litgen Gyee He by eal Gide by bide bs 


O you The Equitable You who assemble (Gather), and caused the 
people to assemble O you The Wealthy 


And The Enricher, we have been protected by the messenger and the 
one who recited [the Quran] 


Dla s ig pe (gic Vite Lie La Sic aadll Gs ie! a ls Lass 
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O You the Prohibitor, prevent me of being away from You 
O You who gives harm, to me protect from an enemy and then fight 
5h ised ool} (sa) oli Lag pil 5 a lay iadil Aa Lag 
O You The profiter, profit me, O you the Light lead me [the right path] 
O You The Guide, to the good first guide me 
YoU AAA 335 Dd} GL Lass sll Ge a YI all 


The Incomparable of the creation and from the other than [people]to 
me distinguish 


And O you The Ever-Surviving make the rain of your love ever 
descending 


Maly Lad 5 33 pty lity gb Gall a tle LEI, L gs 
And O you The Inheritor, O you the Knower of the unseen to my heart 
purify 
So to direct my love towards You 

SOLU ll te ted jp etl yb Ghai 2d ds ys Dt 
You The Guide, by Your revelation forever You have lightened our path 


The Patient bestow on us the patience to have [the access] walking to 
the wine 


DLs gi Cpe) fa chill ta Sel Cpe ap eels ) ith 
By Your grand name my Lord I asked thee 
With Your beautiful names am I seeking an intercession 
Dal yall gle p bly SS a8 ALG Si cp ll ga 
Bliss me honourably to the best of openings 
To You drawing me ever, and to me fold the stages [of attainment] 
Dal Gall at! i al ye 2 Sy ade Lal a Uh 
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Am al-Hasan_al-Fatih the grandson of Your wali 

Whose name is Qarib Allah with the truth always is he the utter 
Duan Dare ap ill Ch Ghd y¥aSelL ey hy phll GI Sly ted 

To me as well as the tariq’s brethren ever grant Your pleasure 


And have special [favour] upon Tayyib of the folk, moreover offer 
Mahmud with ever all beauty 


Sala Gall a a ee a 5** alas saa ys glod sy Sis 
And to the Samman|[bestow] the honour, as well as of Hadad Mustafa 


And sends your blessing upon the one who comes divisively with the 
truth 


aL) pen gS eB dd al gle WoL LG) Dl, 
And with that [blessing] include O my Lord his family also companions 


And bliss the ode’s composer with gladness so to get to the highest. 
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Professor Shaykh Hasan fond of reading the picture speaks out 
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Chapter Six 
An anthology of his teachings 


Shaykh Hasan as a devoted Sifi followed and advocated the mainstream 

majority tradition of Islam, the way of AAl al-Sunnah wa al-Jama’ah, the 
hallmark of which is tolerance and moderation, knowledge and spirituality. 
Shaykh Hasan’s views are explored in his diverse written books. The 

Shaykh placed his knowledge in his authoring books which appeal to the 
essential pillars of Islamic belief, practice, and spirituality which have 
been presented reasonably and efficiently enough for the modern reader. 


Glimpes from his teachings and sayings 


Monotheism to Sifis 

cys sill Ge Lage peel Cle ae pel vel fd peel! Gb Atle a 

as gh ee Atal aly GL ale Iya y Le gila ge Gaull Gee paailic Lg | pile 

Atle 9 A513 28 Tes al Aidan gs piel ad) area shanti gi Ube gi Dd ad Qual 
ASLedl 


zh glld Lae GNSS, MSall y pale s cautiill Ye 0 gh jis 


dye by pall DAT Le ** LS GEA CLI 


The Sift orders Shaykhs have built the pillars of their matter upon the 
authentic foundations of Monotheism, through which they have protected 
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their creeds from innovations, and follow the path of the righteous 
ancestors as well as the people of Sunnah believing in what they have 
come to believe in tawhid of no tashbih resemblance, or ta ‘til (divesting 
God of all attributes, tamthil [likening] or tajsim (anthropomorphism). 
They -the Sufi s- have believed with Allah’s monotheism in His self 
[essence], attributes, actions, and they have nathhu transcended Him of 
resemblance, peer, and equal. They have said: 


O the one in His essence, attributes, and His deeds O the one Who 
exists never beget 


O the First before all the creatures O the Last O the powerful O the One 


Sifis and the true creed 


cots gel Lebel ey ( Sagiell ) ple Lee pa (sLill ASI (y pll jy Ley 5 ilS 4 peel 
SUES 1S ¢ ISN GIS LS ge 3) 6 ding 4s ALIS US GL aaaliticl y agalel « jue si 
cagllec | 


The Sift s were and still are the most concern of people upon 
the agidah [the creed], and for its sake, they were very cautious even of 
the hidden shirk matters, they sought the refuge by Allah of referring even 
a little bit of a thing to a doer other than Allah, to whom the causing of a 
benefit or harm may attribute, this because of their knowledge and belief 
that the occurrence of all that — benefit or harm- is by Him [Allah] and 
from Him, for as He created the creations, as well He created their deeds”. 
The movement in dhikr 


Likewise the movement in salat prayer, and the movement ofwho 


78 - Hasan —Alfatih. Qarb Allah. Yastanbonaka. 
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circumambulates around the Kab’a, as well as the movement of the one 
who walks between Safa and Marwa [mountains] ... and the movement 
of the one who runs between the two green bars during the Sa’ai. The 
movement in dhikr is a good thing, for it activates the body for the dhakir 
[the one who remembers Allah], as well as driving away from him the 
monotony. 

In this my master Shaykh Qarib Allah says: 

Likens the branch [of a tree] out of dancing and with all of your body 
vibrates 

And from people be in the state of absence to witness the Presence of 
Allah 

And extend [lam] of the noble dhikr to win 


Every good, honour as well as an ever bliss 


Devotions to Sifis 
ret 2h Le lay’ Gl ape Dee Y JLads daw Cle Ghtall oj 
glsall Ge ual) Lad Leo pill Cig of Qlall gloat Ying JJ Leda 
ated! elsal Gee LIS pe gl ISS Sige) aad i Ghee) Wd i 
Oe ALI 8 Ls as Legal Lith a is BDLcally peal Le yg Sen CS pall gl GS YI 
gad) sans gay ad bles 
The devotions never are abandoned for the mere reason that a man 
mocks during his performance to, or exploiting out to cheat the people, or 
seizing the opportunity for theft from the pilgrims, or killing those who 
are in the state performing pray, or wasting the alms [zakah] money, nor 
any other kinds of disobedience acts. 
Don’t you see that Mawala Azza wa Jal [Allah] Has commanded 
of establishing prayer even while in fighting [jihad], despite all the 
risks, which may lead to the life end of those who are in the state of its 
establishment [prayer]? 
Who is the founder of fasawwuf? 
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Since the status of tasawwuf is the /hsan status, that has been stated 
in the Holy Qur’an as well as prophetic Sunnah, and which represent the 
best level to Islam and the then the Jman. So, the one who sets the science 
of fasawwuf or Ihsan then is the same one who sets the terminological 
concept of Islam and /man, I mean the divine revelation, and by which 
our master Gerbil has descended with upon the messenger of Allah [sw]”. 


On tasawwuf 
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onal 
tasawwuf is one of the most fertile parts of the spiritual life in Islam, 
for it is the depth to the agida creed’s meaning, and the reflection to the 
outward of sharia, contemplation to the people’s status in this world, as 
well as an interpretation of symbols and rituals, giving it values having 
deep-rooted in mysteries. It is the mirror of which the Islamic spiritual life 
in its private manifestations is reflected. Also, it is the microscope that for 
its carriers the enlightenment to their paths and through, they on guidance 
and insight walk. It is the way of getting out of every bad manner and 


79 Hasan. Afatih. Yastinboonk. Op.cit. 
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entering into every good manner, rather it [fasawwuf] is the chivalry [al- 
Fuutwa], which has been defined by its people as serving the other with 
deed upon the self with preference. 


The companionship of the Shaykh 


costing ta yall GAS Lee al) A a Gg) A Ae ny Atl 2 yall lines 
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With the companionship of the murid to the Shaykh, if the companionship 
has been offered to him: the murid will adopt the character« and take him 
[the Shaykh] a model« of what he sees visibly from him. As well as the 
influence of what he [the murid] hears in the assemblies of his Shaykh of 
the praising to him: also of his predecessors of the shuyukh of the other 
tariqas, who reached the peak in the devotion. All this is for sake of the 
murid’s proper nurturing: as well as of his encouragement towards taking 
the ideal method in the journey to Allah. The Shaykh is the barthakh 
between the darkness and light to the murid, he is the skilful hunter who: 
Throw the nets in his night as well as daylight 

In a full depth sea or valley 


The guidance 

Guidance in the Sift orders known as [al-Mashiyyakha, Shaykhdom], 
and it is of high significance, likens the need of the student to his teacher in 
the school, or his boss in the factory, that for both have no way gaining the 
benefit of them only through their beneficial from their previous human 
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experience in the field of their work. 

However, the Shaykh is the murid’s means to Allah, and he is his guide, 
his father, and the path’s guide and its beacon*®. 
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As we have preferred the promotion of the revivalism of the Islamic 
heritage, and the renewal of its call, as well as working according to what 
the righteous predecessors salaf was, in the field of Travelling suluk, 
Monotheism tawhid, jurisprudence figh, art, ethics, and thought. Based on 
these, what the other says will never harm us, for the matter of pleasing 
the whole [human beings] is an unrealized end, as well as a demand 
that cannot be obtained. Thus, we will continue working [with Allah’s 
assistance], for His — Allah —pleasure, turning away with all forgiveness 
to whoever goes with criticism, for our knowledge is that Islam began as 
something strange, and it shall return to being something strange*! 


The Shaykh’s guidance 


oY gee ol} 8p aU a3 pee pL ee Lhe Go galt Y dads Lakes Gps DL 
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By the saying and action guidance of the Shaykh, the murid gets rid of 
his self recklessness, and of what he has of impurities, that is never fit to 


80 - Ibtesam.Mirghani.Op.cit, p 129. 
81 - Hasan. M. Qariballah. Op.cit., 
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carry with him while in his pure journey to his Mawla. And in this one of 

the Gnostics has symbolically expressed by saying: 

And how you see Liyla with an eye that sees by other than her 

And you never purify with tears* 

The evils in mawlid and saints anniversaries 
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The mawilid and the awaliyya anniversaries are forbidden to the banner 
carries of division, insult, innovation and blasphemy. Because of the evils 
munkart that accompanied them. The answer for this is that there is no 
correlation between the festivals and the evils munkarat, either from the 
practical reality, sharia law, or mind. That the festivals could be made 
without the accompaniment of a forbidden or disliked makrouh act. And 
even if it happened [munkarat], it is the task of the rulers, and those who 
in charge of the ummah affairs preventing as well as deter its doer. For 
fear of what it may resultant in seditions, it is usually the State task’ not to 
allow the individuals whatsoever their status are, to practice’. 
Spiritual medicine 
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82 - Hasan. Al-Fatih. As-Shaykh wa al-Masid. Op.cit 

83 - Hasan. Al-Fatih. Barahin al-Mawalid wa al-dhikriyyat al-huliyya li-salihin. 
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If the prophet has permitted for the whole people the usage of the physical 
medicine, and personally has he practiced, assuring its legality, and based 


on working with the non- sharia violation experiments on it. That the 
common medicine at his owns time and that one of his companions after 
him is the spiritual medicine, which he has used, and recommended other 
of using and teaching it. However, when recently such type has become 
rare, and those righteous [who practicing] have turned a few, because of 
the reason of depicting those who have been left, with reactionary and 
backwardness, sadant the people of the colonization, the majority of 
Muslims have been forced to resort to the human experiences in herbs 
andothers™. 
Froms of the blessings upon the propeht 
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In Islamic law, if it has narrated the preference of the salat 
Ibrahimiyya (Prayer of Ibrahim) upon the other [prayers], this is doesnyt 
prevent the composition of any other specific, additional form [of 
prayers]. Generally sending the blessings [upon the prophet Muhammad] 
is a supplication, and the supplication needed by any form, as well as any 
language*. 

The human experience 
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84 - Hasan. A. Qarib Allah. Al-Tib al-Iaji fi Lislam. 
85 - Hasan. Al-Fatih. Al-Dur al-Dini li Atriqa Assamantyya. Op.cit. 


130 


The human experience is the end of every individual, and it is everyone’s 
means of realization of knowledge and gain. The ignorant is need, to 
innovate an understanding or removing a fault, while the scientist needs 
to increase knowledge or finding out a truth.. Knowing that the experience 
always shortens to the individual the path of knowledge, moreover, it easily 
enables reaching the target with, and in the nearest opportunity. With lack 
of experience, nothing is left behind the individual only following the 
way of whim, and as is know the whim is a field in which the probability 
of fault occurrence is more than the probability of true, rather than this 
if the truth is realized, it will only be a coincidence, above all of that he 
— the individual- needs an expert to him ascertained its true or false, and 
maybe this the secret of what the Sufi s have recognized in their saying: “ 

whoever has no Shaykh, his Shaykh is satan’’®®. 
Sending blessings upon the propeht 


If in the shariais the preference of Salat Ibrahimiya (Prayer of 

Ibrahim), upon the other [prayers], it is not reported what is prohibited of 
making any other additional formula, mainly sending blessings [upon the 
prophet], generally is a supplication, and the supplication is required with 


any formula and in any language*’. 


The people of Allah and remembrance 

The people of Allah are always and all their times’ concern of occupying 
themselves as possible as they could, with Allah remembrance as well as 
of the confession and the everlasting admission that the true divinity is 
only for the sole and true Lord who is Allah, and then they were and still 


are declaring in their processions the repetition of their saying: * True 
86 - Hasan. A. Qarib Allah. A/ Shaykh wa al-Masid fi almafhoom al-Sufi. 
87 - Hasan. A. Qarib Allah. al-dur al-igtimai li atriga al-sammaniyya 
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there is no God but Allah’®®. 
The Sifi doctrine 


The Sufi doctrine has a great role in the process of the individual as 

well as of the society nurturing. In addition, its significance is there in 
the presentation of the values, and the good manners, which used to be 
realized through guidance. So, the true religious agidah considers one of 
the individual basic needs, realizing to him the moral, and psychological 
comfort, moreover, putting him away from the internal conflict, self- 
conflict, deviation, ego, fear, and anxiety, all of these are the source of 
psychological disorder, as well as of lack of spiritual balance, resulted 
of journeying in delusion, and sentiment-self sin, lack of confidence, 
and dependence on others, also, and the lack of sound direction for self- 


recognition *. 
Thoughtful goals 


Shaykh Hasan aims at making scientific thinking a basis of everything 

in life, for he encourages the usage of mind, and set out to work on 
training the murids to develop their intelligence, through the usage of 
mind, thinking, and contemplation, which leads to the development of the 
abilities and the contemplation on Allah’s signs, the murid reaches to the 
Iman by Allah, then be able of subjecting the different universe power, for 
his interest, that assisted him in carrying out the burden of the caliphate 
on earth through the reason, for it is the director for the good and evil ”. 


Religious tolerance 


88 - Hasan. A. Qarib Allah. al-dur Adini wa al-igtimai li atriqa al-sammaniyya. 
89 - Ibid: p- 129. 
90 - Ibid: p129. 
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‘We used to have our meetings with even the Christians in religious 
and benevolent organizations. And I am a member of more than one 
community joining Christians, to hold our discussions. And I have 
sent many memos to the UN; also I participated in a conference on 
the occasion of the new century, where I have explained our views as 
Muslims regarding what is running on, and our concern of having general 
basses between the Muslims and the Christians for running the life affairs 
in the future. And the universe that joining us all together we must be 
the concern of its building and construction. Al-Mawala Subhanahu wa 
TalaHas made us Muslims, and asking to grant the others the security. 
And we love to live in peace and stability with others. The reader to 
the Islamic history recognizes perfectly that they — Muslims- had never 
waged a war only under coercion. And Islam demanding us to have good 


treatment even with christens, and Allah [sw] likes those who rule with 


91 - Tariq al-Sharif.Al-Shaykh Hasan Qarib Allah fi akhir hiwar sahafi. Majalat 
fadaat, 2005, p28. 
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justice, and we must be just even with the enemies. However, we are not 
worldly- materials seekers rather we are Allah’s- pleasure seekers, whose 
pleasure never be fulfilled only through the path of peace. However, we 
have to be concerned with having peace, love, moreover good relations 
with all people, for religion is the religion of mercy, and the messenger of 
Allah [sa] said about himself [ ]. And the religion spreads through good 
treatment, so it is a must of building up the confidence between us and 
the others, to disseminate Islam in peace and love. This is the true Islamic 
doctrine, and we are so concerned with establishing the bond of love, 
brotherhood among the people, taking the messenger of Allah as a good 
model. 


The individual liberaty 
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Since the de facto ruler to the Muslims is Allah, so, the liberty the 
Muslims or the non-Muslim enjoy is a reward from Him [Allah] to the 
individual. On that, the ruler, as well as the ruled, are equal, regardless of 
the privileges that some had recognized in the past and present. 


The individual in the fold of Islam is able to behave in his personal 


matters, and of all what related to his self, secured from the others attack, 
in self, money, honour, or faith or ruling. Islam has guaranteed to the 
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individual his personal liberty as well as equalized between him and 
the other, in the civil and political rights, for there is neither harm 
nor reciprocating harm in Islam. And all the people are the children 
of Adam, and Adam was created from dust. And they in the rights are equal like 
the teeth of a comb, no preference among either in neither status nor kind; despite 
they were preferred with the piety”. 


Women in Hasn al-Fatih ‘s doctrine 


In his doctrine, the women in devotion are the full sisters of men. They have 
the right of taking the pledges, as for the men, from those who are authorized. 
The pledge is an entrance or gate to the realization of a serious commitment 
to servitude [of Allah]. Thus, the woman ought to have got permission from her 
husband, joining the path of the divine journey, as her case in every voluntary 
deed that she does. It is the right to the man abiding his wife with his obedience 
him, on being away of returning to Allah, is to fear Allah, and caring the right of 
thankfulness dues to Him, not to in disagreement with the noble, high purpose of 
which Allah Has created the creature, men and women, and that the devotion. 


The women’s need to Allah is not less, to that of the children and men to Him, 

for the whole creatures are the servants, and poor stand in need ‘of Him. If they 
performed the devotion due to Him, will be rewarded, and if they draw near to 
Him span, He draws to them a cubit, and if they come to Him walking, He comes 


to them running. 


It is clear why Shaykh Hasan has given a place for in fasawwuf, to be initiated in 
the path, reaching an end, and then gaining its fruits, being away of belonging to no 
party, only that party but of Allah, until she gains the freedom of Allah’s servitude, 
as well as the true knowledge’s of Allah fruits, spreading the solidarity, corporation 
spirit among those who love each other for the sake of Allah, beautifying with 
noble manners, having indeed the beautiful pattern [of conduct] of our master the 
Messenger ofAllah *°. 


Vews on politics 


92Hasan. Al-Fatih. Al-Hurtyyat al-Madaniyya fi Lislam. 
93 - Ibid: p 206. 


135 


Shaykh Hasan has stated that the Islamic community has started at the 

reign of the messenger of Allah [sa], and connected with politics. And the 
messenger of Allah [sa] generally has sat up the first thoughtful political 
State in world history, and the khulafa had gone through his way. And the 
Mawala Aza wajal was the dominant upon their thought, and the people 
obey Allah, while disobeying the ruler when act against [the will] of Allah. 


But, the replacement in the history of Islam made the people connected 
with the ruler more than Allah and his messenger. However, because of 
this Sift s — that such type who replace Allah’s devotion and the sincerity 
to Him, with the sincerity to the ruler to the point of the devotion or 
worship rapprochement. In al-Mamoun’s reign, who was one of the grand 
of Abbasside, who as they say was ‘mosque’s pigeon’ [description of 
regular attendance in the mosque], who was also well-known with the 
thought. But, after he came to the khalifate said: “By God, if one —advice 
after my status I will cut his head off with the sword”. This, consider the 
distance away of the doctrine which our master Abu-Bakr al-Siddiq says: 
“T have been put in authority over you and I am not the best of you”. Also, 
the doctrine of our master Omar b. al-Khatab when he said: “Omar had a 
fault, a woman correct”, and they said the criticism of the woman to him, 
while he was in the pulpit when she said you decide to limit the dowry 
and al-Mawala subhanhu wa Tala says: [And if you decide to dispense 
with a wife to take another, do not take away anything of what you might 
have given the first one, even if you had given her a heap of gold. Would 
you take it back by slandering her and committing a manifest wrong] 
[surah 4- verse 20]** 


This nearness and farness between the politics and tasawwuf. And al- 
Mawala Subhanhu wa Tala points out to Pharaoh [ ], we find the rulers 
of the world, are the people’s pharaohs, acting only according to their 


94 - Ibtisam.Mirghani. Op. cite. p157. 
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opinions. And as the Sift s see that there is no opinion that act in contrary 
to Allah deserves the respect and consideration, and then they —Sufi 
s- remained linking themselves by Allah, they became strangers in the 
society; that their voice is strange from the people’s voice. The — Sufi 
s- are keen that their policy ought to be connected with the Holy Qur’an 
and the Sunnah of His messenger, whatever the ruler’s view was, and 
whatever the laws were. And sometimes they may force to submit to the 
ruler, but in fact, the heart is with Allah [sw]. Thus, we find that Sufi s 
place themselves away from that sort of politics, which is polluted with 
humans’ tendencies, and they remain with the unpolluted politics, which 
is the divine politics, that the messenger of Allah [sa] has come with. 


The ruling is a necessary evil, and as assumed by a just individual, 

it may be dominated by a giant dictator. As [the ruling] bring froth the 
gladness religiously and in this Duniya with the success of Allah tala to the 
ruler, it also may bring people with harm in all worldly matters. However, 
the messenger [sa] has urged his ummah upon multi of political protectors 
which help upon life’s process, and the establishment of justice, liberty, 
unity, social sponsorship, security precaution, and the ideal relations with 
Islamic countries, and neighboring States, rather with the entire world; 
moreover, he [the messenger] called upon people bestowing the spirit 
of brotherhood, and love among them, to prevent judicial problems, 
tribal conflicts, self-ambition, the brutality of the rulers, influence of his 
entourage, remanding them with what Allah will rule out”. 


View on Sifi sm in Sudan 


Shaykh Hasan holds a special view on tasawwuf prevailing in Sudan, on that 
he says” “If there is a family in Sudan that does not have at least one Stfi member, 
it is not Sudanese.”. Qarib Allah’s view is a viewcommonly held by Sudanese”. 


95 - Ibid: 164 
96 - Ibid 
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Why youth are drawn to Sufi sm? 


Qarib Allah says that increasingly young, well-educated Sudanese are drawn to 
Sufi sm because they are disappointed in the other Islamic movements, especially 
fundamentalism with its emphasis on law rather than spiritual experience and 
growth”’ 

Turugq and guides 

Each tariga is founded by an individual who has some _ particular 
teachings and ways of conducting a zikr, but all share common principles 
and similar practices. For all, the sheikh is important as the person who 
guides each devotee, or murshid, on the path of spiritual development. 
The sheikh leads the prayers and zikr but also gives personal advice to 
his followers on most matters, including career, marriage and family. 
But while Safi sm is a tough, demanding discipline, it is not a career 
in itself and Sufis have to hold down ordinary jobs like everyone else. 
Qarib Allah is a scholar who has taught in various universities and was for several 
years the chancellor (president) of the Omdurman Islamic University. He has 
also written and published over 100 books, following a pattern established by his 
spiritual lineage”. 


Sudan the cradle of civilization 
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Both the readable as well as audio media have much harmed Sudan. Throughout 
history’s phases, its role has never been portrayed locally and internationally. 
Despite that, Sudan is the cradle of the whole of Mankind, moreover, the 
civilization’s cradle”. 

97 - Ibid 


98 - Ibid 
99 - Hasan. A. Qarib Allah. A Sudan dar al-hijrateen alawla wa athaniyya li Asahaba. 
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Chapter Seven 
Religious & Social activities 


Many historic accounts suggest that Islam made its impact in Sudan 
through the activity of Sufi orders. However, following the development 
of tasawwuf in Sudan easily comes to experience a living and pioneering 
religious as well as the social role played shuyukh of the Stfi orders and 
still going on. 

For the sake of realizing the ultimate goal of the Sufi doctrine, and 
the teachings of his Sammani path, Professor Shaykh Hasan _ has set up 
a detailed “socio-scientific, educational and academic program” that 
reads like operationalized “objectives” in places and that mentions “task 
committees” responsible for specific tasks—a form of presentation and 
organization that cast traditional elements of Sufi education into a model 


clearly derived from modern academic institutions: 


> 


*  Socio-scientific, educational and academic program 


o 


>, 
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Lectures for brothers, youth, sisters 


> 


Academic tutorials 

Social activities (visits, zakat, marriages, ...) 

Training activities (da’wa, practice of the cornerstones) 
Spiritual activities (dhikr, ziyara, rabita) 

Islamic Sciences (publication & outreach) 
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Construction (mosques, secondary schools, ...) 
“* Medical services (Koranic healing; free med. serv. during 


o 


Ramadan) 
“* The ultimate goal: from loving Allah ... to being loved by 


Him 
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, 


“*  At-tariqah as-Sammaniyyah Task Committees. '°° 


In the masid of Shaykh Qarib Allah there are many religious activities 
represent in so many daily, weekly, monthly, and annual festivities. The 
daily activities include the five obligatory prayers in addition to the tariqa’s 
adhkars and litanies, and these are performed after each prayer time. 
While the weekly religious event represents the Friday gathering or what 
is known as ‘the Friday dhikr’. The monthly festivals include different 
occasions for example the festival with the 27" night of Rajab, the 15" 
of Shaban, the anniversary of the founders of the fariqga mainly Shaykh 
Ahmad al-Tayyib al-Bashir, Shaykh Abu-Salih, Shaykh Qaribulallah, 
Shaykh Muhammad al-Fatih and Shaykh Hasan . 

The Friday dhikr 


The Friday gathering for dhikr is the ever celebrated festival in the 
centre. It is an ancient event that has been started during the lifetime of the 
centre’s founder Shaykh Qarib Allah Shaykh Abu-Salih. 
It has been narrated that Shaykh Qarib Allah himself used to lead the 
madih, that to say he was the model and the teacher who set the principles 
and the method of his centre regarding the eulogy and chanting in the 
masid. The Sudanese historian Hasan Najila, one day was an attendant 
to one of the Friday’s dhikr during the lifetime of Shaykh Qarib Allah. 
Listen to him describing the scene, in which he was a witness: 

“And how happy we are, when the dhakirin [those 

who in remembrance], as well as the praise-singers, 

went into silent, and Shaykh Qarib Allah takes the led 

in chanting. He has a deeply influential voice, with a 


sweetened tone. He sometimes chants with some other 


100 - Albrecht Hofheinz. A History of Allah.com.https://www.academia. 
edu/7488359/A_History_of Allah.com. Retrieved 29/2/2020. 
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Sufi s’ poems. How was he captivated and surprised 
with his chanting!!!?7!?! 





Shaykh Qarib Allah Shaykh Abu-Salih 1866-1936 


After the passing away of Shaykh Qarib Allah he has been succeeded 

by his son Shaykh al-Fatih, so the Friday dhikr continued with the very 
same strong spirit, for it was also the masid has turned a focal point to the 
seekers of spiritualities, the sincere murids and the lovers of the Sufi path. 


101 - Hasan.Najila. Malamih min al-Mujtam al-Sudani. CUP. 1991,P146. 
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Shaykh al-Fatih Shaykh Qarib Allah 1915-1986 


With the same spirit the ‘Friday dhikr’ kept ongoing during the time 
of the khalifa professor Shaykh Hasan. However, the spirit of revivalism 
which is one of the main features of Shaykh Hasan khalifate was also so 
vivid and could be touched in Friday dhikr. The Shaykh himself and after 
the performance of the Maghrib prayers used to hold a lesson on Sufi sm. 
I was a participant and for many years the books of the Jaya of Imam al- 
Ghazali were the source in which the Shaykh used to deliver his lesson, 
this has been continued till his passing away in 2005. 
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The source of the performed odes since the foundation of the centre 
used to be taken from the diwan of Shaykh Qartb Allah ‘Rashafat al- 
Mudam’, poems composed by Shaykh al-Fatih, odes from Shaykh Abd 
al-Ghani al-Nabulsi etc. 

It is clear evidence that the poetic discourse that used to be taken from 
the above-mentioned sources stand as the highest classical Arabic, and 
to me, this stem from the idea that the audience here in this Sammani’s 
urban centre is different. The audience here whether is murids or non- 
murids could be described as 

large numbers of the youth, educated, intellectuals, professionals and 
employees of public and 


private sector including women. 


gettyimages 
Machaal Froamar 





In circle of dhikr with his murids 
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View from a western traveler attend Friday dhikr 


“On a recent Friday afternoon on a Khartoum street closed to traffic and 
covered in mats, hundreds of Sammaniya devotees stood in lines facing each 
other forthezikr, orremembranceofGod,thatisthemostimportantStfiritual. 
They spent all afternoon of their only day off work bowing deeply 
hundreds of times, chanting “Ja illahil Allah,” there is no god but 
God, or other devotional lines, or simply the word “Allah”, again 
and again. Every moment directed by their sheikh, they turned 
from side to side and jumped up and down. There was no small talk; 
there were no distractions, just the devotee, his sheikh and his God 
against the background of the voices of men leading the chants. 
The zikr combines chants, prayers, meditation and various related body 
movements to induce a total absorption of the individual in the worship 
of God. 

Members vary from children to old folks, poor to rich, educated and 
not. When the Sammaniya meet for their zikr, they all wear the white 
galabiyas common in Sudan, with a special leather belt that signifies 
their devotion. There is some variety in dress among the groups. 


It requires real stamina to go the full five or six hours, especially 
when summer temperatures soar to well above 40 degrees Celsius. 
But the reward, says Sheikh Qarib Allah, is a feeling of joy. He says when 
he engages in the zikr his whole focus is on God and being close to God. 
“IT try hard to be close to God,” he says _ simply. 
His dignified bearing and spiritual face testify to the fruits of these 
exertions”'®. 

Another witness who visited the Masid of Shaykh Qarib Allah and 
attended the Friday dhikr wrote: “At the other end of town, the Sammaniyya, 


102. - https://bitalsudan2010.blogspot.com/2012/02/muslims-worldwide- 
celebrate-birth-of.html 
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dressed in white jelabia and Sam Brown belts, stand in a line before their 
leader to chant the ninety-nine names of Allah, in a spiritual form of line 


dancing”. 


Mawilid al-Nabi 


These celebrations are held annually in Sudan, during the month 
of Rabi’ al-Awwal and for 12 days. It’s considered one of the biggest 
religious celebrations in Sudan, with contributions on both official and 
popular levels. The government assigns huge areas for these celebrations, 
where Sufi orders and religious groups set up their tents to celebrate the 
anniversary of the birth of the Prophet.” 

So, one of the celebrated religious occasions that the Qaribi Sammani 
branch greatly cares about, and share the other Sudanese Sift orders in 
Khartoum is the festivities of the birth of the prophet Muhammad during 
the 12th day of the month of Rabae al-Awal. The tariga and from ancient 


has a strong presence in mawlid square at Omdurman. 





Shaykh Hasan at Mawlid square at Omdurman 


103 - https://www.manfrottoschoolofxcellence.com/2014/06/sudan/ 
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During the time of khalifa professor Shaykh Hasan many of the 
mawlid accompanied activities have been added, in addition to the dhikr 
activities [prayers performance, litanies, remembrances, and madih]. 
However, lectures on the prophet’s sirrah as well as of Islamic issues, 
have been added and became part of the mawlid programme. Moreover, 
great humanitarian service has been also added and considers a remarkable 
contribution offers by the branch, this time is on the health level. And 
in this regard, the fariga provides great healthy assistance to the people 
who meant the mawild square. Such humanitarian service efforts provide 
under the umbrella of Al-Hisan Charity Organization, carrying the name 
of ‘As-Shaykh Prof Hasan Health Campaign’. 

The campaign has been started in 2005 and offering its health self- 
service to the attendee [mawlid] free of charge. The health services include 
but are not limited to health centre care clinics, laboratory services, eye 
and vision care clinics, and pharmacy on sight with all the patients’ needs. 


~ AL-IHSAN 
Charity Orgentsation 


- -shaykh Prof. Hasan i 
al ah Compaia 





Poster on the Shaykh health campagin 
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The social role 


Since the early of its arrival to the land of the Sudan, fasawwuf has 
left its apparent living impact on all the spheres of the local inhabitants. 
The contribution of tasawwuf could be found in the religious, social, 


economic and artistic domain!™. 


In the Sudan the religious brotherhoods also played an important 
Social role. In a country like the Sudan, traditionally divided by tribal 
loyalties, the brotherhoods have in some respects functioned as a social 
force, cutting tribal lines and binding members of different tribes and 
lineages together as spiritual brothers!”. 


Sift tarigas or religious orders maintained a tradition of brotherhood 

that knew no tribal limits, geographical boundaries or political frontiers. 
Their followers often journeyed for weeks in order to visit their Shaykhs. 
Hence, religious orders were of immense value in promoting a sense of 


fraternity and integration among the people of the Sudanic belt’. 


However, as any Sudanese Sifi order, the Qaribi Sammani centre since 
its establishment has played and still does a social role to its community 
and beyond. 

To achieve the social demission of tasawwuf, the fariga under professor 
Hasan al-Fatih has innovated and designed many activities aim in the 
final conclusion to realize the centre social role. The following are parts 
of these activities: 


104 - Abdulgalil. A. Salih. The religious, social and educational contributions 
of Sufis in Sudan. 

105 - Rahman, M.M. The Islamic policies of the Sudan Government, 1899 - 
1924, Durham PhD thesis University of Durham, 1967, p:88. 

106 - Yusuf, Fadul, Hasan. Some aspects of the relationships between western 
and central Bilad al-Sudan. Dirasat Ifriqiyya, issuel0, December 1993. p59. 
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The centre so to strengthen the bond of love among the brethren used 

to organized visitation to the sick person every Tuesday at his home after 
Isha prayer. The visit’s expenditure used to pay by the sick’s visitors, 
aiming behind thus easing the burden upon the sick poor person from 
aside, and realizing the equality between him, and his wealthy brother 
from another side. 

Locating free residential areas for the visitors, students and poor, in 
which the masid afford the free expenditure upon the whole. The resident 
provides with Qur’an book, references, and recorded videos, these so to 
Strengthen his ties with Allah'®’. 

An amusement tour for the brethren inside and outside the capital used 
also be organized by the centre. However, varied constructive lectures for 
the building up of the murid’s personality used to accompany the tour’s 
activities. The organization of such kinds of tours aims to consolidate and 
increase the bond of knowledge among the brethren. Also, the setting up 
of such tours aim to instil the love of al-Mawla jala Jalauhu, and the love 
of the messenger of Allah upon the individual [murid]. 

Arranging collective tours for Hajj and Umrah with less expenditure. 
These are accompanied by spiritual, scientific and training activity, with 
the commitment to the Sufi path pillars, its doctrines, objectives and 
courtesy adab, with the identification of the people [murids] with Hajj 
and Ummrah rulings. 

The assistance of the brethren and lovers in charity works, mainly that 
one with the scientific, social, religious, engineering, or economic, or 
healthy dimension. 

The setting up of the collective and individual marriage contracts at the 
mosque or outside, which used to be decorated with the prophet’s madih, 
or guidance poetry or collective dhikr. 

Arranging collective visitations to the sick person at the hospitals, 


107 - Hasan. Al-Fatih. Al-Sammaniyya. Op.cit,. p80 
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supplicate to him, as well as contributing the expenditure of his cure, 
seeking behind these the realization of the social solidarity among the 
brethren and the lovers. 

Arranging the collective visits to the reformatories, prisons, handicapped 
houses, and parentless children houses, with the contribution of providing 
them with ready-made meals. Such services were presented after the 
performance of adhkars, religious guidance, and madih performance. 
During these visits, so many Christians, as well as pagans, have converted 


to Islam!°8, 


Professor Shaykh Hasan al-Fatih Shaykh Qarib Allah has emphasized 
by his practical, scientific effort, how the Sufi orders in our country have 
coped with the scholarly movement, which has been included in the world 
around us. He cared to receive the knowledge inside as well as outside 
[Sudan], till he obtained the PhD degree in philosophy from Edinburgh 
University, in Britain in 1970. 

He contributed to several social projects such as the assembly of 
Khartoum State for caring and promoting the handicapped and those with 
special needs, in addition to his contribution to the national committee 
for the environment. Also, his contribution in the release of the Sudanese 


prisoners who were detained in Iran'”. 


108 - Ibid: p77. 

109 - Nur Adin Madani. Takrim mustahq to al-Sufi al-Alim. https://www. 
alrakoba.net/31309273/%d8%aa%d9%83%d8%b1%d9%8a%d9%85- 
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Chapter Eight 


Sammani-Qaribi centres abroad 


The Sammani-Qaribi Sufi order has several centres and murids that 
spread in some wetern world including Britain and the USA, in addition 
to Nigeria and Somalia in Africa. 

Nigeria 

The Samméaniyya has a strong presence in Nigeria, murdis of 
the fariga, counted with millions. The effort of the spread of Sammaniyya 
teachings, in this African country, has been done through Shaykh 
Muhammad Nasir Kabra (1912-1996), student of my master Shaykh al- 
Fatih Qartb Allah (1915-1986). In 1949 Nasir made the Hajj and met the 
new Khalifa, Shaykh Hashim and Shaykh Muhammad of Mauritania. 
On his return journey, he visited the Sudan, where he met with Shaykh 
Muhammad al-Fatih b. Shaykh Qarib Allah, Khalifa of the Sudanese 
Sama’aniyya. He also visited other Arab countries where he learnt many 
things concerning the hadra and bandiri organization. By 1950 Shaykh 
Nasir was in many ways far more versatile and eclectic than his teachers; 
and having successfully made Sifism acceptable to a wider audience, he 
was thus able to make Qadiriyya penetrate every part of the country!””. 
Shaykh Nasir Muhammad Umar Kabara 1912-1996 

Sheikh Nasir Muhammad Umar Kabara, a noted Islam ic scholar and 
philosopher was born in 1912 in Guringuwa village outside Kano, Nigeria. 
His grandparents came from Kabara, a town under Timbucktu kingdom. 
His third generation grandfather - also from Kabara in Timbucktu - 
Mallam Umaru, also known as Mallam Kabara was the only one from 
the lineage to settle in Adakawa in Kano city, before moving on to what 


110 - http://en.wikipedia.org/wiki/User:Abdulgalil_Salih/sandbox. 
ee | 


is now known as Kabara ward, named after him. He was an accomplished 
Sift in Timbucktu before departing for Kano. 

When the Amir of Kano Abdullahi Bayero went on the hajj Nasir sent a 
letter through Wali Sulaiman to the Khaltfa of the Qadiriyya, Shaykh Abu 
al-Hassan as-Sammani, the grandson of the founder of the Sammaniyya , 
asking him to give him an ijaza to become mugaddam of his own zawiya. 
The Shaykh was astonished to hear of such a highly learned youth and 
he sent ajubba and cap to Nasir together with a letter of appointment as 
a muqaddam. Although Nasir did not immediately separate himself from 
the community in Alfindiki, as Shaykh Sa’ad was still alive, his actions 
were regarded as innovations by the Arabs. In 1949 Nasir made the Hajj 
and met the new Khalifa, Shaykh Hashim and Shaykh Muhammad of 
Mauritania. On his return journey, he visited the Sudan, where he met 
with Shaykh Muhammad al-Fatih b. Shaykh Qarib Allah, Khalifa of 
the Sudanese Samaniyya. He also visited other Arab countries where he 
learnt many things concerning the hadra and bandiri organization. By 
1950 Sheikh Nasir was in many ways far more versatile and eclectic than 
his teachers; and having successfully made Sifis m acceptable to wider 
audience, he was thus able to make Qadiriyya penetrate into every part of 
the country". 

Thus since about 1958 Nasiru Kabara has been considered the leader 
of all branches of Qadiriyya in Kano. The lines of authority within 
the leadership structure, however, may be viewed in terms of both the 
individuals whose authority extends over several branches and the 
particular patterns within each branch. 


111 - Abdulgalil. A. Salih. The Sammaniyya: Doctrine, History & Future. 
Khartoum, 2015 
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Shaykh Hasan with Shaykh Muhammad Nasir Kabara of Nigeria 


Samm§aniyya in America 

In fact the history of the Sammaniyya in America has been connected 
with the late professor Shaykh Hasan al-Fatih Qartb Allah (1933-2005). 
So, the fariga mainly the Sammaniyya Tayibiyya Qaribiyya branch has 
several murids, in different parts of the American continent, scattered in 
many of the different American States and cities, and having permanent 
contact with each other. The sariga activity concentrates in the grand 
Washington area, which includes three of the biggest American States, 
Virginia, Maryland State and DC district which joins the capital 
Washington, where the largest Muslims community of Arabs and non- 
Arabs are found. The Sammantyya zadwiya in the grand Washington area 
has been established during the lifetime of my master professor Shaykh 
Hasan al-Fatih in the year 1425, A.H, corresponding to1994. There is a 
weekly activity, which is considered the sole Sufi activity in the area. 
Every night of Sunday, the Sammaniyya murids in addition to some 
other murids of tuirug of Arabs and non-Arabs meet after the sunset 
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prayer, to perform the awrdad and dhikrs of the tariga in the zawiya. 
However, other activities of the fariga, is found in the commemoration 
of the varied seasonal religious festivals, notably the new hijri year, the 
prophet birthday, /sra and Miraj, and celebrating half of the Shaban 
night!!?. 

Samm§aniyya in Britain 

Shaykh professor Hasan al-Fatih is credited with the expansion of 
the Sammaniyya brotherhood in Britain. Numerous students counted 
as Sammani followers in this European country. Regarding the grand 
awakening of dawah in Britain, it has started in the 1970s. In this concern 
to Shaykh al-Fatih (1915 -1986) great role, this happened during his visit 
to Britain at that time. The first mosque has been built in London, was 
in 1977 this had coincided with my arrival in Britain. It is worth noting 
that at this year (1977) the now famous dawah preachers have embraced 
Islam of those Yousif Islam, Hamza Yousif, Abdr-Rhman Johansson, 
Abd al-Hakim Murad, Muhammad Isa Wily Muhammad knight (God 
mercy his soul) Dawud Rasha Owen, Abd Allah Triqashan, Abd al-Azim 
Pitter and others. The first halaqa circle of the Sammaniyya fariga was 
in 1980 when I met Shaykh Babikr Abd Allah Ibrahim (God has mercy 
on his soul). The Samméaniyya circle has flourished and become the 
most prominent one in London. In 1984 the third circle has started it 
was dalail al-khirat circle. The philosophy behind its establishment is 
to gather the people of tariq as well as the prophets lovers. It has been 
transferred to Hi Street in 1986 on Friday night. This circle used to attract 
a lot of Shuyukh and prophets lovers. In 1987 it had been honoured with 
the presence of the famous boxer Muhammad Ali Klay. My debate with 
him during this visit has been the key for him to embrace the tariq. At 
this year (1987) my master Shaykh Hasan  al-Fatih Qarib Allah (1933 
— 2005) accompanied with some of his murids magadam Babikr Sediq 
112 - Abdulgalil. A. Salih. The Sammaniyya. Op.cit., , p 186. 
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and magadam Sid Ahmad Swar al-Dahab had visited Britain, and this in 
the wake of his assumption to the office of the tariqa s khalifate. Shaykh 
had come to point out the importance of the traig 5 task in our current era 
mainly in the non — Islamic countries. He emphasized the significance of 
the dawah of Allah to non — Muslims, and the unity among the people of 
the tariq. Shaykh Hasan had the privilege of receiving the delegations 
that visited Sudan from Britain and here on the memory the visit of that big 
delegation which included forty — five-man and women. At the very visit, 
he had fulfilled the initiation to the whole group. In 1990 I established 
the first circle of the recitation of the Quran to the new converts. With the 
suggestion of Shaykh Muhammad Shaykh Hasan _ al-Fatih the current 
Shaykh of the fariga, the wholes circles have been joined into one this 
was in 1994 at Karkal wood Islamic north of London, which in the past 
was a grand church and then turned into one of the most grand mosques in 
London today. About the activities we used to participate and share in the 
conferences inside and outside Britain, we also participate in mawlid the 
15th of Shaban, and isra and miraj festivals'". 






i 


Shaykh Ahmad Babikr student of Shaykh al-Fatih Qartb Allah 


113 - Ibid: p188. 
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Mowe said, Sei 


With the Moroccan King al-Hasan al-Khamis 
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Shaykh Hasan addressing the mourners on the passing away of his father in 1986 





Shaykh professor Hasan al-Fatih Qaribullah 
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With shaykh Zein al 











With shaykh al-Burai 
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With president Suar al-Dahab and the Moroccan ambassador at Khartoum 











With dr.Tarig al-Samman, the grandson of the Sammaniyya founder 
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With Saddiq al-Mahdi and sayyid Muhammad Othamn al-Mirghani in 1986 
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With shaykh Abd Allah wad al-Ajooz al-Mikashfi 





With shaykh al-Idrisi the grandson of shaykh Ahmad b. Idris 
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With shaykh al-Jayyli shaykh al-Hafiyyan 
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With sherif al-Siddiq al-Hindi 








With shaykh al-Yaqoot 
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With shaykh al-Sharani and murids in dhikr session 
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With shaykh al-Sammani shaykh al-Bakri 





Hi 


With Shaykh Muhammad Ahmad of al-Kirida 
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With the chanter Fisal Hamamati, who passed away after one week of the 
shaykh passing away 


The notable Sudanese poet al-Faituri at Friday dhikr with the shaykh 
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With the chanter shaykh Bakir the student of shaykh Qaribullah 


ees 








The murids of the Sammantyya in circle of dhikr 
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Providing food and drink during Ramadan 
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